philemon

1:1 Paul, a prisoner of Christ Jesus, and Timothy our brother to Philemon our beloved brother and fellow worker,  {Pau/loj (n-nm-s) Paul--de,smioj (n-nm-s) 16X, one in bonds, a prisoner; apposition to Paul--Cristo,j VIhsou/j (n-gm-s) Christ Jesus; genitive of possession--kai, (cc) connective-- Timo,qeoj (n-nm-s) Timothy--o` avdelfo,j (n-nm-s) the brother, well-known article--Filh,mwn (n-dm-s) to Philemon; dative of recipient--o` avgaphto,j (a--dm-s) the article governs the next term as well; the beloved, dear friend, beloved brother--kai, (cc) connective--sunergo,j (a--dm-s) 13X, fellow worker, co-worker--evgw, (npg-1p) of us; limited to Timothy or those with Paul in Rome}
1:2 and to Apphia our sister, and to Archippus our fellow soldier, and to the church in your house:  {kai, (cc) connective--VApfi,a (n-df-s) Apphia, second dative of recipient--o` avdelfh, (n-df-s) 1X, the sister; apposition; the pronoun our governs this--kai, (cc) connective--:Arcippoj (n-dm-s) 2X, Archippus; third dative of recipient--o` sustratiw,thj (n-dm-s) 2X, fellow-soldier--evgw, (npg-1p) Paul, Timothy, and perhaps those  with him--kai, (cc) connective--h` evkklhsi,a (n-df-s) the assembly, the church; fourth dative of recipient--kata, (pa)  this phrase functions as an adjective and is placed between the article and the noun church; according to, which assembles in--oi=koj (n-am-s) house--su, (npg-2s) of you; refers to Philemon; genitive of possession}
1:3 Grace to you and peace from God our Father and the Lord Jesus Christ.  {ca,rij (n-nf-s) grace--su, (npd-2p) to you all; dative of advantage--kai, (cc) connective--eivrh,nh (n-nf-s) peace--avpo, (pg) from--qeo,j (n-gm-s) God--path,r (n-gm-s) father--evgw, (npg-1p) of us, our; genitive of relationship --kai, (cc) connective--ku,rioj (n-gm-s) Lord--VIhsou/j Cristo,j (n-gm-s) apposition to Lord}
Exposition vs. 1-3
1. The opening of this letter to Philemon follows the normal pattern of ancient letters; it begins with the name of the writer, any identification the writer includes of himself, the recipient or recipients, and a greeting.
2. The author is Paul, who was originally given the Hebrew name שָׁאוּל  (Sha’ul--asked for); there is little doubt that Paul was his nickname, possibly based on his small stature or possibly based on how Saul saw himself after the Damascus road encounter.
3. Paul goes on to identify himself as the prisoner of Christ Jesus, which most classify as a possessive use of the genitive; while some suggest that the genitive has a causal nuance (a prisoner because of Jesus Christ), that is an unlikely use of the genitive case.  
4. Although some have suggested that Paul is speaking in a metaphorical sense about being prisoner of the Lord, it is clear from a study of the New Testament (along with chronological matters) that Paul was an actual prisoner, confined under house arrest at Rome.  Acts 28:14,30; Phil. 1:12-13, 4:22
5. Paul uses this same designation in Ephesians 3:1, but uses a similar one in other places; he refers to himself as the prisoner of the Lord (Eph. 4:1), His prisoner (IITim. 1:8), and an ambassador in chains.  Eph. 6:20
6. While Paul might have referred to himself as a prisoner of the Jews, a prisoner of Rome, or a prisoner of Nero (54-68 AD), he chooses to relate his current imprisonment to his efforts for the cause of Christ.
7. In that regard, Paul recognizes that his status as a prisoner is something that the Lord Himself controlled (He is the jailer in this construction; Rom. 7:23); as with everything in the life of the positive believer, the Lord either wills it or permits it.
8. There has been significant discussion as to why Paul chooses this way of beginning this letter when he never does so in the other prison epistles; in those letters, he mentions his imprisonment, but does not begin the letters with this title.
9. Some have suggested that the title is to be understood only to refer to his current physical incarceration in Rome, but this is something that Paul employed as part of his overall strategy in this letter.
10. What is obvious is that Paul does not assert his apostolic authority over Philemon; Lightfoot suggested that Paul designates himself as a prisoner so as to bring the image of one wearing a chain in prison in order to touch Philemon’s heart.

11. While the image would certainly evoke sympathy, it is clear that Paul considered his imprisonment in the cause of Christ as a badge of honor that reflected his commitment to the cause of the gospel.
12. Pao suggests that Paul also desires Philemon to follow his example in obedience to God’s will; just as Paul submitted to the demands of the gospel for his life, so Philemon should fulfill what God requires in his life.

13. In this case, Paul includes Timothy in the salutation even though he writes the entire letter in the first person; Timothy is included with Paul in the second letter to the Corinthians, Philippians, Colossians, and both letters to the Thessalonians.
a. There are probably several reasons that Paul includes Timothy in the greeting--the first being that Timothy was with Paul in Rome at the time of writing, and may have been his amanuensis. 
b. Another reason for mentioning Timothy was that he was uniquely associated with Paul, who always spoke of him with great affection; he shared Paul’s devotion was to the ministry of Christ.  Phil. 2:20-22
c. Thirdly, adding another highly respected Christian would have informed Philemon of the serious nature of what is being asked since it does concern the local church in Colosse and would likely have an impact on the larger cause of Christ.
d. Although Paul includes Timothy in the opening of this letter, one should not think that he is a coauthor with Paul.
14. The primary recipient (dative of recipient) is Philemon, who was a wealthy believer who lived in Colosse; he was the head of the household, had room to host a local church in his home (Phm. 1:2), and provide lodging for others if necessary.  Phm. 1:22

15. It is evident that he had the wealth to own a slave, but likely owned others. 
16. He had apparently been converted to Christianity under the ministry of Paul (perhaps in Ephesus; Phm. 1:19b) and clearly knew Paul; that was not the case for many in the Lycus Valley.  Col. 2:1
17. His name is derived from the Greek verb φιλέω (phileo--to love, show affection) and he apparently lived up to his name as evidenced by his applications toward other believers.  Phm. 1:5
18. He is described by two in two ways; Paul uses two restrictive adjectives to describe his relationship with Philemon and Philemon’s relationship to Paul’s team.
19. The two adjectives are linked by a single article and both are apparently governed by the pronoun our, which is found at the end of verse one; some has suggest this is a hendiadys that means our beloved fellow worker.
20. While the adjective ἀγαπητός (agapetos--loved, beloved) is used of God’s love for believers (Rom. 1:7), Paul often uses it prior to issuing exhortations or commands in order to express his love (demonstrated by his sacrifices on their behalf) for those he exhorts.  Rom. 12:19; ICor. 10:14; IICor. 7:1
21. Such is likely the case here, but this should not be taken as some attempt to manipulate Philemon; rather, it is a statement of doctrinal fact.
22. The second adjective Paul uses to describe Philemon is συνεργός (sunergos--worker with, fellow-worker), which defines Philemon as one who shared in the gospel ministry with Paul and Timothy.
23. This designation places Philemon in a select group of men and women such as Mark, Aristarchus, Demas, and Luke (Phm. 1:24); others include Prisca, Aquila (Rom. 16:3), Urbanus (Rom. 16:9), and Timothy.  Rom. 16:21

24. This dual designation leaves no doubt that Philemon was highly thought of by Paul and one in whom Paul reposed considerable confidence.

25. The second addressee is Apphia, who is mentioned only here, but was identified by early church fathers as Philemon’s wife; she is described by the term sister since all female believers are sisters in Christ.

26. This makes good sense to include her, not only out of courtesy, but based on the fact as the wife in the household, she would have to address and deal with slaves.

27. Archippus is the third addressee, who is almost certainly the same person Paul mentions in the book of Colossians.  Col. 4:17

28. Early church fathers identified him as the son of Philemon and Apphia, which would make perfect sense since he was apparently still part of Philemon’s household.

29. Although that relationship is uncertain, the designation Paul applies to Archippus as a fellow-soldier and what is said of him in Colossians indicates that he had some type of ministry in Colosse.
30. This term is quite rare and only applied to one other individual in the New Testament.  Phil. 2:25
31. The term emphasizes the matter of the difficulty involved in the ministry; it acknowledges the reality of the angelic conflict and spiritual warfare, which is a direct consequence of engaging oneself on behalf of the cause of Christ and the gospel.
32. A second biblical emphasis involves the niche of the soldier, fighting for the principles of God’s plan and enduring suffering in that fight.  IITim. 2:3; Phil. 1:29
33. The fourth recipient of this letter poses somewhat of a problem since the letter is addressed to the assembly that meets in Philemon’s house.
34. There are several options as to how to understand the inclusion of the church in this context in what is clearly a personal matter between Paul, Philemon, and Onesimus.
a. Some interpreters believe that this letter was to be read to the church when it assembled, with the not so subtle goal of putting some public pressure on Philemon to implement Paul’s directives.

b. However, that makes little sense because Paul tells Philemon that he is quite confident in the fact that he will do more than he asks (Phm. 1:21); why would Paul expose this sensitive matter to the entire assembly?

c. If Philemon applied as Paul expected, the church would become aware of his application toward Onesimus soon enough.

d. Others note the shift from the initial use of the plural pronoun σύ (su--you all) in verse 3 to singular commands or pronouns throughout the body of the letter; Paul only returns to the plural in the closing benediction.
e. This has led to the conclusion that while Apphia, Archippus, and the church are included in the greeting and the benediction, they are not provided any guidance or instruction as to what their part might be this matter.
f. Thus, Philemon would be responsible for the contents of this letter and he would be free to share any information he deemed appropriate and/or necessary.
g. On the other hand, it would seem that Philemon had the right to keep the contents of his letter between himself and perhaps his immediate family.
35. Verse three contains Paul’s standard greeting; this exact wording is used in Romans, First and Second Corinthians, Galatians, Ephesians, Philippians, and Second Thessalonians, while variations of it are used in other letters.
36. The Greek term ca,rij (charis—grace) is derived from the verb χαίρω (chairo--to rejoice, be happy); the noun denotes that which brings well-being and is often translated as grace, favor, or kindness.
37. By metonymy ca,rij (charis—grace) is sometimes used of the concrete favor or act of kindness bestowed upon another.
a. The term is a great one for summing up the good news of salvation in a single word; the undeserved and unmerited favor of God is freely bestowed on those who believe.  

b. However, Paul is not acknowledging God’s Ph1 grace in salvation; he is conveying his desire that these believers continue to experience God’s Ph2 favor and peace in an ongoing fashion.

38. Peace translates the Greek noun eivrh,nh (eirene--peace), which is similar in force to the Hebrew noun ~Alv' (shalom--peace); it denotes not only the absence of conflict, but also the state of peace and harmony that exists in a healthy relationship.
39. Paul uses peace to refer to the results of reconciliation through Christ, the state of wholeness, completion, and harmony that characterizes the believer’s relationship with God.  Rom. 5:1

40. While grace and peace are both blessings related to Ph1 salvation, God continues to offer His grace and peace in time.
41. Paul indicates that these blessings are offered by both God the Father and the Lord Jesus Christ, who are viewed as acting in concert with one another in the matter of blessing.

42. The reference to God as our Father is designed to highlight the fact that believers have been adopted into the family of God and now enjoy the privileges that accrue to a son of God.  Rom. 8:16; 

Eph. 1:5

43. The title Lord Jesus Christ refers to His entire person; the use of the term ku,rioj (kurios—lord) not only points to His deity (kurios=YHWH in the Old Testament), but also to His exaltation over all things.  Acts 2:36
a. Jesus (deliverer, savior) is His personal human name that emphasizes His mission of saving His people from their sins.  Matt. 1:21

b. Christ (anointed, messiah) references His messianic office; Jesus has been anointed as Prophet, Priest, and King.  Deut. 18:15; Heb. 5:5,10; Rev. 19:16

44. While it is not obvious in the English translations, Paul uses a dative plural to indicate that this is his desire for the four addressees.

45. This is the last time until the end of the letter that that plural is used; those sections are to be expressed to or before all the assembly; the rest of the letter is addressed only to Philemon.
1:4 I thank my God always, making mention of you in my prayers,  {euvcariste,w (vipa--1s) I give thanks to God=I thank God; customary present, this is Paul’s habit--o` qeo,j (n-dm-s) the God; dative of object--evgw, (npg-1s) of me, my; genitive of relationship--pa,ntote (ab) at all times, always--mnei,a (n-af-s) 7X, lit. a memory, a remembrance--su, (npg-2s) of you Philemon; objective genitive--poie,w (vppmnm1s) temporal participle; when doing a memory=to make a mention--evpi, (pg) used with genitive to denote the time something happens--h` proseuch, (n-gf-p) prayers--evgw, (npg-1s) subjective genitive, I offer prayers}
1:5 because I keep hearing of your love and of the faith which you have toward the Lord Jesus and for all the saints;  {avkou,w (vppanm1s) hearing, keep on hearing; causal--su, (npg-2s) of you; possessive, modifies love and faith--h` avga,ph (n-af-s) the love--kai, (cc) connective--h` pi,stij (n-af-s) faith, faithfulness--o[j (apraf-s) which, could refer to love, faith, or both--e;cw (vipa--2s) you have, you keep manifesting--pro,j (pa) to, toward--o` ku,rioj (n-am-s) the Lord--VIhsou/j (n-am-s) apposition, who is Jesus--kai, (cc) connective--eivj (pa) into, for pa/j (a--am-p) all--o` a[gioj (ap-am-p) holy ones, saints, believers}
Exposition vs. 4-5

1. Following the initial prescript, Paul introduces his customary thanksgiving formula; although the word order is not always the same, it indicates that Paul regularly engaging in thanksgiving for the recipient(s).  ICor. 1:4; Col. 1:3; IThess. 1:2; IIThess. 1:3

2. The fact that Paul uses a first person verb and singular pronoun indicates that Paul is the primary author and Timothy is simply an associate, and perhaps his secretary.
3. While Paul only mentions one other believer in First Corinthian (ICor. 1:1), Timothy alone is mentioned at the beginning of six individual letters.

4. This may well have been to inform the churches the Timothy was Paul’s protégé, his second in command; this knowledge would be important with Paul’s death and the passing of the spiritual torch.  Phil. 2:19-22
5. When Paul begins his letter with thanksgiving it is not only a sign of the affectionate regard he had for Philemon, it provides some positive reinforcement to persevere in the Christian way of life.  Heb. 13:17

6. Philemon was living his Christian life in such a way as to provide Paul joy when he thought about him.

7. Paul modifies the verb εὐχαριστέω (eucharisteo--give thanks) with the adverb pa,ntote (pantote), which has the sense of always, or at all times; however, this does not mean continually in the sense of never ceasing.
8. This type of expression was used in ancient writings (both Jewish and Gentile) to convey the idea of praying consistently and regularly; similarly, the need for thanksgiving is an ongoing one in the life of the believer.  Eph. 5:20; Col. 1:12, 3:17
9. The Greek that follows literally reads a memory of you doing, which is an idiom that means to remember someone and make mention of him.  Rom. 1:9; Eph. 1:16
10. The prepositional phrase evpi. tw/n proseucw/n (epi ton proseuchon—lit. upon my prayers) has the sense of at the time of my prayers, when I pray.
11. Because Paul was grateful for Philemon, he would express that gratitude at the time he prayed, no doubt interceding for Philemon and seeking God’s blessing on him.
12. The initial verb I thank God is modified at the beginning of verse five by a participle (ongoing action) that has almost universally been understood to have a causative force.

13. One basis for Paul’s thanksgiving is that he had continued to hear very good things about Philemon and his Christian life.

14. While Paul knew Philemon, the last time he had been in the area of Colosse was during the summer of 56 AD; thus, he has not seen Philemon and must rely on verbal reports from others.
15. The use of the present participle indicates that Paul had not only heard good things about Philemon, he continued to receive good reports from those with knowledge of the situation.
16. What is absent is any identification of those from whom Paul had heard such good things about Philemon; however, it makes the most sense to believe that it was someone who had been in Colosse or who lived there.

17. This certainly leaves Epaphras (most likely; Col. 1:7-8), Tychicus, and Onesimus as potential sources of information; however, Paul never clearly reveals his source(s).  Col. 4:7,9,12

18. What Paul has heard about Philemon relates to two specific areas; it includes the expression of Philemon’s love and his faith.
19. This section has caused some difficulty for many interpreters since they cannot understand how the natural reading here makes good sense.

a. The most natural reading would suggest that love and faith are directed toward both the Lord Jesus and toward all the saints.

b. However, that would result in a theology that complimented Philemon because he had put his faith in all the saints, which cannot be possible.

c. Interpreters recognize that there is no sense in which the Bible advocates that one place his faith in believers; that construction that uses the πίστις (pistis--faith, belief) family with the preposition εἰς (eis  --into, in) denotes faith for salvation.  Acts 20:21, 24:24; Gal. 2:16

d. While the terms love and faith may be applied toward the Lord, the singular of the relative pronoun ὅς (hos--which) would suggest that only Philemon’s faith (the nearest antecedent) is directed to the Lord.

e. Thus, many interpreters recognize this as a chiasm, applying the term love only to believers and the term faith only to the Lord.

f. The parallel passage in Colossians would tend to confirm the fact that Paul is applying faith to the Lord and love for the saints.  Col. 1:4
20. While Paul uses the expansive phrase all the saints, from a practical standpoint Philemon can only demonstrate love toward those with whom Philemon has contact and with whom he interacts.
21. The fact that the verb ἔχω (echo--have, possess) is a present tense suggests an ongoing manifestation of these two qualities in the life of Philemon; Philemon’s faith in the Lord was apparently evident, as was his love for other believers.

22. Love involves putting the interests of the other first and making the necessary applications toward the object(s) of love.

23. Jesus defined love for His person as having His commandments and keeping them; the verb τηρέω (tereo--to retain in custody, keep watch over, guard) has the sense of keeping them in terms of obeying them, not breaking them.  Jn. 14:21,23; IJn. 5:3
24. While Philemon’s love and faith toward the Lord are not directly open to examination, the fact that Paul says he has been hearing about his love and faith indicates that Philemon was one who clearly loved and served the Lord along with applying toward his Christian brothers and sisters.
25. From what Paul says in this letter, it is evident that Philemon had opened his home to the assembly of the saints and showed hospitality toward those who assembled.  

26. Since he was wealthy enough to have slaves, it is quite likely that Philemon has demonstrated his generosity toward those in need in the church.

27. The adjective ἅγιος (hagios--holy, consecrated, saint) was applied to the people of God in the Old Testament (Dan. 7:18,21,22,25,27), and continued to be used in the plural as a title for believers in the New Testament.  Rom. 1:7; ICor. 1:2

28. The verb means to set something aside as consecrated or holy; this involves separating it from other things that are not so consecrated.

29. Thus, a saint is someone who has been separated for God’s purposes; because of he is dedicated to God, he is to be separated from common things (the cosmic system and unbelievers).
Doctrine of Love
1:6 and I pray that the fellowship of your faith may become effective through the knowledge of every good thing which is in us for Christ's sake.  {o[pwj (ch) marks the purpose for something, used with the subjunctive; in order that--h` koinwni,a (n-nf-s) fellowship, partnership, monetary gift--h` pi,stij (n-gf-s) of the faith; subjective, faith leads to fellowship--su, (npg-2s) your; possessive, Philemon’s faith--gi,nomai (vsad--3s) may become--evnergh,j (a--nf-s) 3X, to be active, effective--evn (pd) in--evpi,gnwsij (n-df-s) full knowledge--pa/j (a--gn-s) all, each, every--avgaqo,j (ap-gn-s) good, moral good  --to. (dgns) which good is--evn (pd) in--evgw, (npd-1p) us; textual issue--eivj (pa) lit. into, for, for the sake of--Cristo,j (n-am-s) Christ, Messiah}
Exposition vs. 6

1. Verse 6 continues the idea from the end of verse 4, where Paul indicates that he is consistently praying for Philemon.

2. The use of the conjunction ὅπως (hopos--in order that) with the subjunctive of the verb γίνομαι (ginomai--become) introduces one of Paul’s purposes (and perhaps his content) in praying for Philemon.

3. The Greek text is pretty straightforward, but the understanding of what Paul is saying here has left interpreters divided; Moule indicated that this verse was the most notoriously obscure verse in the entire letter.
  
4. One thing that is certain in spite of the exegetical difficulties is that any translation like that expressed in the NIV completely misses the point of what Paul is saying here; further, it is misleading since evangelism is hardly in view.
5. The subject of Paul’s prayer is the noun κοινωνία (koinonia--sharing in common, fellowship, partnership), which is used to denote the fellowship/partnership that Paul and others share with Philemon.
6. Often, this noun takes the genitive of that in which one shares (Phil. 3:10), or the genitive of the person with whom one shares.  ICor. 1:9

7. The noun πίστις (pistis--faith, belief, object of faith) can refer either to the faith one exercises in something, or to the object of faith, what one believes.
8. Some translations opt for the first understanding and the TNIV translates this as “your partnership in the faith may become effective…”, while the NET translates this as “the faith you share with us may deepen...”
9. While both versions understand the noun fellowship to express the active idea of sharing in something and both recognize that faith is the thing in which one participates or shares, the TNIV links the pronoun to the wrong noun (fellowship/partnership).

10. Since the fellowship/partnership between believers must be based on the principles of the truth, as Philemon recognizes and applies the appropriate doctrines to his test he joins in the fellowship of those doing likewise.
11. This begins at the point of salvation when all believers first share in a common faith in Christ; the sharing in faith continues as believers grow and learn the principles of the faith and apply them.

12. In this case, Paul indicates that his prayer is that the fellowship they share in Christ will be manifested as they share in the necessary applications regarding the slave test.

13. In this case, it was not merely the runaway slave test; it was the test of a slave that had not only been shirking his responsibilities toward Philemon, but who had apparently also stolen from him.  Phm. 1:11,18

14. The use of the verb γίνομαι (ginomai--to become) indicates that Philemon has not applied the appropriate doctrine toward Onesimus; at this point in the letter, he does not even know specifically what Paul will ask.
15. It is entirely possible (probable?) that Philemon did not know of the conversion of Onesimus (so obviously was unable to apply the appropriate doctrine) until such time as he returned to Colosse with Tychicus, whom Paul had tasked with delivering this letter.  Col. 4:7

16. Thus, Paul uses the subjunctive mood since at the time of writing he did not know specifically how Philemon would respond; while Paul had confidence in his application, it is still in question.
17. The adjective ἐνεργής (energes--work, the expression of capability) has the sense of what is active, but that family of words goes beyond that to denote the matter of effective action, action that brings about the desired result.
18. The desired result would be achieved if Philemon accepted the contents of this exhortation and in faith applied the appropriate doctrine toward Onesimus.
19. Paul follows this with the prepositional phrase which provides the sphere in which the faith of Philemon operates; it is in the realm of full doctrinal understanding that their fellowship would become effective.
20. The noun ἐπίγνωσις (epignosis--full knowledge) is a strengthened form of the noun gnw/sij (gnosis—knowledge).
21. While some interpreters indicate that the terms are very similar, and can be used interchangeably, most acknowledge that the prefixed preposition evpi, (epi) intensifies the word.
22. Thus, most lexicons agree that evpi,gnwsij (epignosis) refers to more complete and precise knowledge, particularly in matters related to God, morals, or ethics.

23. In that regard, Christian knowledge is not supposed to be only theoretical, but knowledge that brings with it a corresponding way of life.

24. After examining all the New Testament passages that use this term, Moule concluded that evpi,gnwsij (epignosis), having a full knowledge of God and His will, should result in the believer  living his Christian life in a worthy manner.
  Col. 1:9-10

25. The knowledge in view is defined by the genitive phrase every good thing, which has left interpreters divided as to what is in view.
a. Some doctrinal types see the adjective ἀγαθός (agathos--good, moral good) and interpret this as divine good production, which is not in view; however, the adjective good qualifies knowledge, it is not an action.
b. Many take the view that since this phrase qualifies the noun knowledge that the good in view must refer to the knowledge of God’s will.

26. While it is true that the believer must know the will of God before he can do it, it seems more likely that Paul is referring to the Christian virtues that have become part of Philemon and other believers that are growing spiritually.  IIPet. 1:5-8
27. Virtue is defined by Webster as that which conforms to the standard of what is right, particularly in the realm of moral excellence.

a. Wikipedia provides some additional thoughts on virtue, which is to be cultivated and refined since it is viewed as the good of humanity.
b. In terms of human practical ethics, a virtue is a disposition to choose words and actions that are successful by showing high moral standards: doing what is right and avoiding what is wrong in a given field of activity.
28. Socrates identified virtue with knowledge and wisdom of what was morally good (much as Paul does here); he believed that men could know and should act in accordance with what was morally good.
29. The Bible provides information regarding the virtues that believers should manifest; these include (but are not limited to) faith, hope, love, wisdom, self-control, modesty, gratitude, courage, faithfulness, forgiveness, patience, humility, gentleness, goodness, and compassion.

30. It should be immediately evident that one of the most important virtues every believer can and must possess is the virtue of forgiving others that have wronged him.  

31. As one grows in grace and knowledge, he begins to understand the nature of God and Christ with respect to the matter of forgiveness.  Num. 14:18; Ps. 86:5; Jer. 31:34; Dan. 9:9

32. Additionally, spiritual growth should instruct the believer on the necessity of forgiving others since the believer’s forgiveness in time is contingent upon his willingness and ability to forgive others.  Matt. 6:14-15, 18:21-22,35
33. As the passage in Matthew suggests, being placed right after the model prayer, this is a basic principle that the believer should understand and practice. 

34. There is a textual issue in regard to the prepositional phrase that follows; some manuscripts have the second person plural (in you all), but the evidence supports the first person plural (in us), which is reflected in the New American Standard text.

35. With the use of the first person plural, Paul is subtly indicating that he believes that Philemon shares in the same virtues that Paul and other adjusted believers possessed.

36. The final prepositional phrase has also led to some confusion, but there are really only two ways of understanding it in this context.

a. It may be construed with the verbal action of becoming effective, which would mean that Philemon’s application in all this was for the sake of the cause of Christ.

b. It may be construed with the previous prepositional phrase about the resident virtues within the believer, which have been worked into the believer for Christ’s sake.

37. While both views have some merit, this final prepositional phrase should be construed with the matter of becoming effective; Paul prays that Philemon will make the necessary applications and that such application is done for the Lord. 
1:7 For I have experienced much joy and encouragement on the basis your love, because the hearts of the saints have been refreshed through you, brother.  {ga,r (cs) introduces Paul’s personal benefit from Philemon--cara, (n-af-s) the experience of gladness, joy, happiness--polu,j (a--af-s) great, much, many--e;cw (viaa--1s) I have derived or experience; constative aorist, sums up Paul’s blessing from Philemon; epistolary aorist, views verb from readers perspective--kai, (cc) connective--para,klhsij (n-af-s) used of exhortation, but also of encouragement, comfort, and consolation--evpi, (pd) introduces the basis for his joy and comfort--h` avga,ph (n-df-s) the love--su, (npg-2s) of you, your; possessive genitive--o[ti (cs) causal--to. spla,gcnon (n-nn-p) 11X, 3X in this letter; bowels, inward parts, seat of emotions and passions; by metonymy for the whole person; the emotional core--o` a[gioj (ap-gm-p) of the saints; genitive of possession--avnapau,w (virp--3s) 12X, to cause rest; to bring relief or refreshment--dia, (pg) through, intermediate agency--su, (npg-2s) you--avdelfo,j (n-vm-s) brother}
Exposition vs. 7
1. Verse 7 begins with the conjunction γάρ (gar--for), which has been understood in at least three ways in this context.
a. The first is that it can provide part of the basis for Paul’s thanksgiving that was introduced in verse 5; it would have the sense of I give thanks to God…for I have great joy…
b. The second would be to take it as the basis for the content of verse 6; it would then have the sense of I pray that your fellowship may become effective…for I have received…
c. It can also be used in an adverbial sense and would simply be translated as indeed…
2. The first option above seems best in that Paul provided the immediate cause for his thanksgiving (hearing about your love and faith) for Philemon’s applications toward others in verse 5.
3. The conjunction γάρ (gar--for) would introduce the separate but related subject of the impact that Philemon’s applications toward others had on Paul, which certainly lays the groundwork for the application that Paul is suggesting.
4. The accusative of the noun χαρά (chara--joy, happiness) is placed forward to emphasize the positive emotional result of Philemon’s applications; it is modified by the adjective πολύς (polus--much, many, great) to express a great deal of inner joy.
5. It is this inner dynamic of Christian joy that enables believers to deal with their sufferings and difficulties in God’s plan, even when one is imprisoned for his faith.

6. The second impact that Philemon’s applications brought to Paul is seen in the noun παράκλησις (paraklesis--comfort, encouragement), which encompasses both the idea of comfort in the midst of suffering and encouragement for the future.

7. This term describes the impact of Philemon’s applications on the confidence of the apostle as he spent his days chained to a Roman guard, suffering on behalf of the gospel.
8. Paul uses an aorist of the verb ἔχω (echo--have, possess), which has been categorized as having ingressive force by some (the New American Standard reflects that translation), a constative aorist (provides a summary of the action), or an epistolary aorist (which views the action at the time the letter is read).
9. Although interpreters are somewhat divided about how this is to be classified, the second and third views are more likely, with most taking this as an epistolary aorist.
10. Paul moves on with a prepositional phrase that is used to denote the basis for something; it is used after verbs that express feelings or opinions to indicate the basis or cause of those feelings or opinions.

11. When Paul says that he has great joy and encouragement on the basis of Philemon’s love, it should be evident that he is referring to the tangible manifestations of that love.

12. Although Paul does not provide any specific examples on Philemon’s love, the very term love indicates that he was willing to place the needs of others above his own and make the necessary sacrifices on their behalf.
13. The conjunction ὅτι (hoti--that, because) is used here in a causal way; it introduces the cause of Paul’s great joy and his confidence in Philemon.
14. The reason why Paul has such happiness and confidence in praying like this for Philemon is that he knows he is praying for the types of things that Philemon has been doing already; he is building on Philemon’s strength.
15. The great happiness Paul possessed came from the fact that Philemon had been applying toward his fellow Christians, which had a beneficial impact in their lives.
16. That impact is described by the statement that their hearts had been refreshed by the actions of Philemon.

17. Paul never provides any example of the types of applications to which he refers, which has led to some wasted speculation as to what types of applications Philemon had made.

a. Some have Philemon engaging in an evangelistic ministry in Asia Minor; they state that Philemon was a “fine preacher”.

b. Others suggest the he provided legal advice or financial aid to other churches, which would have included the churches in Colosse, Laodicea, and Hieropolis.

c. There was a significant earthquake in that region in 60 AD, so some suggest that Philemon had been engaging in disaster relief.
18. However, there is no evidence that Philemon did any of these things; if he did, Paul only focuses on his actions as they related to the saints and not toward other segments of society.

19. His applications were directed toward the ἅγιος (hagios--holy, saint), which refers to fellow believers; that adjective denotes the concepts of separation and holiness, consecration to God’s plan.
20. The term translated as hearts in the New American Standard version is the Greek noun σπλάγχνον (splanchnon--inner parts, the place of emotions), which deals with the unseen, internal, mental, and emotional impact that Philemon’s applications had on other believers.
21. While Paul could have used other terms like heart, soul, or spirit, he uses a term here that deals with the depths of one’s inner person, the seat of emotions and affections; the noun can be understood by metonymy to refer to the emotional impact on the whole person.
22. What it does indicate is that the emotional bonds between Philemon and those toward whom he applied were significant, which will certainly be something that works in Paul’s favor when he makes his appeal for Onesimus.

23. Although some suggest that Paul is referring to a particular application by Philemon, it seems more likely that this covers all his applications and the deep and lasting impacts on those who were the beneficiaries of those applications.

24. That impact is seen in the perfect passive form of the verb ἀναπαύω (anapauo--to grant relief, to cause one to rest); while the perfect tense emphasizes the ongoing results of Philemon’s applications, the emphasis is on his past deeds done for others.
25. The verb was used from Homer down and means to cause or permit one to cease from any movement or labor in order to recover and collect his strength.
26. It is used in a few places to refer to normal bodily rest (Matt 26:45; Mk. 6:31), but most of the usages have to do with a state of calm, refreshment, and comfort that comes from believers encouraging one other through love, applications of doctrine, and fellowship.  ICor 16:18; IICor 7:13; Phm. 1:7,20
27. As Clark pointed out, the rarity of the phrase in the wider ancient world and the particular connotations which are implicit in Paul’s use of it together highlight an important feature of early Christianity. 

a. There was no religious precedent for the concept of the refreshment of the lives of those who participated in pagan or Greco-Roman religions. 
b. Since participation in pagan cults was largely self-seeking in motivation, Paul’s phrase draws attention to a distinctive in this new religion—all of one’s actions should be directed to the benefit of others.
28. The final prepositional phrase διὰ σοῦ (dia su--through you) provides the personal agent who was responsible for the action of the passive verb.
29. The use of the vocative singular brother is designed to appeal to Philemon on the basis of their shared relationship in Christ.

30. Additionally, the term demonstrates familial affection, which served to pave the way for the appeal that is to follow.
1:8 Therefore, although I have great confidence in Christ to order you to do what is proper, {dio, (ch) therefore, for this reason; inferential--e;cw (vppanm1s) lit. having, possessing; concessive--polu,j (a--af-s) great, much, many--evn (pd) in--Cristo,j (n-dm-s) locative of sphere--parrhsi,a (n-af-s) speech that does not conceal, speech that is frank and open; the state of boldness, confidence-- evpita,ssw (vnpa) 10X, to use authority to command; epexegetical, defines content of Paul’s confidence --su, (npd-2s) to you; indirect object--supply to do--to. (dans+) avnh,kw (vppaan-s) 3X, impersonal verb, denotes what is proper, right, appropriate; the article creates an abstract noun}

Exposition vs. 8
1. Verse 8 begins with the inferential conjunction διό (dio--therefore, on account of which) which serves to signal a transition from the opening elements (sender, recipient, greeting, and thanksgiving) of the letter to the primary concern for writing.
2. The basis for Paul’s inference is found in the previous verses and includes the fact that Philemon is a brother, a fellow worker, and has a history of love and faithfulness. 

3. The quality of Philemon’s love (as evidenced by his applications) is such that it has not only encouraged Paul and others, but will serve as the basis for Paul’s appeals.

4. As will become evident in this study, Paul does not immediately get to the reason for which he is writing Philemon; Paul takes the reader through a series of delays before he does get to his actual request in verse 17.

5. Paul’s use of diplomacy and tact is very necessary in this matter since he desires to make his case clear to Philemon, but also desires that any decision Philemon makes be voluntary. 

6. The introductory conjunction is followed by a circumstantial participle of the verb ἔχω (echo--lit. having), which should be classified as a concessive use of the participle.
7. This concessive participle implies that the state or action of the main verb is true in spite of the state or action of the participle.
8. In this case, Paul implicitly references his authority as an apostle of Christ, but explains that he does not intend to use that authority in this situation.

9. The concessive use of the participle indicates that what follows is considered to be explanatory or parenthetical; the flow of the sentence is therefore…I appeal to you…
10. The way Paul constructs this short letter has been called a masterpiece of persuasion by some, while others have accused Paul of resorting to manipulation and blackmail.

11. However, Dunn rightly observes that this should not be denigrated as manipulative or contrived, but the work of a strong leader who addresses this potentially dangerous and divisive issue with significant tact.

a. It is typical of a leader, who is armed with the truth, to desire to encourage his audience to orient to that truth and to do what is proper.

b. On the other hand, Paul wants to leave it to his audience to respond of their own free will; he does not employ coercive tactics, but brings the appropriate doctrinal principles to bear.
c. There can be little doubt that Paul was convinced of the rightness of his own opinion; thus, he would naturally seek to persuade his audience to share his opinion.
d. In short, one should be able to make a distinction between something that is contrived and manipulative and writing that is compelling rhetoric.
12. Since it seems that Philemon was a figure of some wealth and social standing, Paul does not use an authoritative approach; if he had, it might not only have been counterproductive, it might have alienated Philemon.

13. So, although Paul knows he is within his rights to use his apostolic authority, he chooses to make a doctrinal argument that will motivate Philemon to apply properly from love and not because he was charged to do so.

14. The term translated confidence in the New American Standard is the Greek noun παρρησία (parresia--plain speech, frankness, confidence).
15. The noun παρρησία (parresia--openness, frankness), which means full speech, was used by the Greeks to refer to the rights of the people in a democracy to openly and publicly express their opinions.
16. The idea of open, public speech was something that characterized the ministry of Christ (Jn. 18:20), and should be a characteristic of those who represent Him.  Acts 28:31
17. The idea of frank speech overlaps with the secondary idea of this noun; it can be used of having the confidence or boldness to speak one’s mind.  IICor. 7:4; IJn. 2:28
18. In either case, the qualifying prepositional phrase ἐν Χριστῷ (en Christo--in Christ) makes it clear that this quality of confident speech is derived by virtue of one’s position in Christ.
19. In this case, Paul’s position in Christ was that of an apostle, who had authority over those churches and believers in his canon; it is this standing the Paul has the confidence to issue orders when he deemed it necessary.
20. However, as Moo has observed, there is a contrast between Paul's apostolic authority and what some call the moral expectations that arise from the fellowship/partnership that exists between Paul and Philemon.

21. The relationship that believers share in Christ creates expectations and imposes spiritual obligations that cannot and should not be ignored; Moo goes on to say that these often go far beyond what any law might impose.

22. That confidence is defined by the explanatory infinitive from the verb ἐπιτάσσω (epitasso--lit. to arrange upon, to command with authority, to issue an order); this is a strong verb for ordering or commanding others.
23. What Paul has the authority to command of Philemon is that he does what is spiritually fitting in this particular situation.
24. The verb ἀνήκω (aneko--“proper”) first meant to relate to or belong to something or someone; it is used in an impersonal sense by Paul in the New Testament to denote that which is fitting, appropriate, or one’s duty.
25. Since Paul has referenced his authority in Christ, the sense would be that what is proper consists of the appropriate behavior for a Christian, one who lives under the authority of Messiah.  Eph. 5:4; Col. 3:18
26. What is quite clear from the historical record is that Philemon had the full force of Roman law and public opinion on his side; as the owner of the slave, he had the right to demand anything he chose and to inflict whatever punishment he deemed appropriate to Onesimus’ offense(s).

27. While Paul does not spell out what he desires of Philemon at this point, it is clear that Philemon’s obligation was not a legal one; rather, what is proper is that which is appropriate to Philemon’s shared commitment in Christ.

1:9 rather, I appeal to you because of love-- since I am such a person as Paul, the aged, and now also a prisoner of Christ Jesus-- {dia, (pa) on account of, because of--h` avga,ph (n-af-s) the love, the principle of love--ma/llon (abm) lit. more; used to mark an alternative; instead, rather--parakale,w (vipa--1s) I encourage, exhort, appeal--supply to you--toiou/toj (a-dnm-s) such as this, the same sort or kind--eivmi, (vppanm1s) lit. being; causal, because I am, since I am--w`j (cs) as, like--Pau/loj (n-nm-s) Paul--presbu,thj (n-nm-s) aged, old man--de, (cc) but, and, introduces a new item--nuni, (ab) now kai, (ab) adjunctive, also--de,smioj (n-nm-s) prisoner--Cristo,j VIhsou/j (n-gm-s) Christ Jesus}

Exposition vs. 9
1. In verse 8, Paul indicated that he had sufficient confidence and boldness to command Philemon to do as Paul desired; further, he had the authority and right as an apostle to do so.
2. Nevertheless, Philemon’s obligation to do what is appropriate is not something that Paul chooses to command; rather, he appeals to Philemon because of love.

3. Some have taken the term love to refer to Philemon’s love for Paul or the love that Philemon has demonstrated toward the Lord and has proven in regard to the saints.

4. The first two times Paul referenced Philemon’s love he supplied the pronoun your to make it clear that Philemon’s love was in view.
5. Although there is no pronoun with this usage of love, the definite article may be anaphoric and referring back to Philemon’s love; it may also be used to denote that the love in view is the matter of Christian love.
6. The emphasis on love is evident since the prepositional phrase because of love, which serves as the reason or basis for Paul’s appeal, is placed forward.
7. The noun ἀγάπη (agape--love) deals with the ethics of love, the matter of placing the needs of the object(s) of love before one’s own needs; it involves the willingness to sacrifice on behalf of the object(s) of love.

8. This love does not depend on the merit of the object; rather, it consists of the mental attitude willingness (volitional choices) to set aside one’s own ideas, plans, welfare, and possibly feelings, and do what is in the best interest of the object of love.  Jn. 3:16; Rom. 5:10

9. This is the basis for Paul’s appeal to Philemon since Paul will ask Philemon to sacrifice his legal rights with regard to Onesimus, forgive him, and accept him as a brother in Christ in good standing and treat him accordingly.
10. One very obvious reason for this appeal rather than a command is that a command may be obeyed grudgingly and of necessity; however, Paul does not want anything to be done apart from Philemon‘s volition.  Phm. 1:14
11. There can be little doubt that this request would test the reality of Philemon’s faith and love, but Paul not only wants Philemon to act on his request, he wants Philemon to make his applications for the right reasons.  ITim. 1:5 

12. Paul uses the adverb μᾶλλον (mallon--to a higher degree, more) to mark an alternative to something; it has the sense or rather or instead of.
13. It modifies the verb παρακαλέω (parakaleo--encourage, exhort, comfort) and is designed to note the contrast between issuing a command (Phm. 1:8) and making an appeal to someone.

14. Although the verb παρακαλέω (parakaleo--lit. to call alongside) is normally used for exhortation, it can be used of appealing to someone for help (Matt. 26:53); the context here suggests that Paul is appealing to Philemon rather than insisting.

15. Paul has already acknowledged Philemon’s love and faith, which must work together in order to effectively live the Christian way of life.  Gal. 5:6
16. Some interpreters have stated that there is some subtle pressure for Philemon to comply since this letter is to be read before the entire church; however, as noted in the introduction, this is a private letter and not a public one.  Col. 4:16
17. At this point, Paul inserts a parenthesis, which interrupts the flow of the syntax; the sentence will resume at the beginning of verse 10; this is reflected in the New American Standard by the dashes before and after the parenthesis.
18. Paul’s reason for doing so is pretty obvious; he desires to remind Philemon of exactly who is writing and making this request.

19. He begins his description was the adjective τοιοῦτος (toioutos--such a kind, such as this), which introduces three details by which Paul describes himself.

20. Paul uses a causal participle of the verb εἰμί (eimi--be), which is to be rendered as being such as one as Paul, or being the kind of person that I am…
21. The fact that Paul uses his name here would have had some considerable impact on Philemon; Paul was not only instrumental in his conversion (Phm. 1:19), he has a partnership with Philemon (Phm. 1:17), is Philemon’s brother (Phm. 1:7,20) and fellow worker.  Phm. 1:1

22. While his name would likely have had an emotional impact on Philemon because of the preceding reasons, he goes on to add two further descriptions.
23. Although there are a number of interpreters who have conjectured that the noun πρεσβύτης (presbutes--elder, old man) is to be read as πρεσβεύth,j (presbeutes--ambassador), there are three reasons to accept the text as it stands.
a. There are no known textual issues with the reading in the Greek text.
b. The actual noun πρεσβεύth,j (presbeutes--ambassador) is not found in the New Testament and the verb is only used one time.  IICor. 5:20

c. Third, the context here would not support the idea of ambassador in a letter to a friend, to whom Paul is appealing on the basis of love.

24. At the time of the stoning of Stephen, Paul is referred to as νεανίας (neanias--young man), which according to Hippocrates (via Philo) was a term the designated a man who was between 21-28 years of age.
a. The same source indicates that a πρεσβύτης (presbutes--age, advanced in years) was someone between 50-56 years old; however, that term was also used of persons older than that.

b. Since the date of Paul’s birth cannot be fixed precisely, the consensus is that he was born in 4-5 AD.

c. This would mean that Paul would have been 56-57 years old at the time he wrote to Philemon, which places him in the category of an old man.

25. At least one interpreter has suggested that Paul identifies himself as an old man since the term was a title of honor, and carried a connotation of authority.
26. However, Paul has already eschewed the use of his authority as an apostle, so an oblique reference to his senior position or to his authority does not fit the context.

27. However, Hock counters that with the reality that old age in Greco-Roman society (in most societies) was often associated with helplessness, which brought about the subsequent need for family members to provide for the needs of the aged.
  ITim. 5:3-4
28. That is most likely the force here since what follows about being a prisoner is also designed to convey the reality that Paul has lost his freedom, which restricts his ability to act independently and makes the aid of others more necessary.
29. Paul goes on to identify himself as the prisoner of Christ Jesus, which most classify as a possessive use of the genitive; while some suggest that the genitive has a causal nuance (a prisoner because of Jesus Christ), that is an unlikely use of the genitive case.  Eph. 3:1, 4:1
30. While Paul might have referred to himself as a prisoner of the Jews, a prisoner of Rome, or a prisoner of Nero (54-68 AD), he chooses to relate his current imprisonment to his efforts for the cause of Christ.
31. In that regard, Paul recognizes that his status as a prisoner is something that the Lord Himself controlled (He is the jailer in this context); as with everything in the life of the positive believer, the Lord either wills it or permits it.
32. The use of these two designations is intended to evoke an emotional response in Philemon since this request is not only coming from an old man who loves Philemon, but from one who is also chained in prison.
33. As will become evident, Paul has found in Onesimus a spiritual son, who could aid him in his aged state and minister to him in his imprisonment. 

1:10 I appeal to you for my child whom I have begotten in my imprisonment: Onesimus, {parakale,w (vipa--1s) exhort, appeal, call on--su, (npa-2s) you--peri, (pg) concerning, regarding--to, te,knon (n-gn-s) child, spiritual convert--evmo,j (a--gn1s) of me, possessive pronoun; genitive of relationship--o[j (apram-s), who; masculine according to sense, not according to grammar--genna,w (viaa--1s) to become the parent of, to beget--evn (pd) in, during the time, while--o` desmo,j (n-dm-p) that which restrains, bonds, fetters, chains; used by metonymy for imprisonment--VOnh,simoj (n-am-s) Onesimos, his name means profitable or useful}
1:11 who formerly was useless to you, but now is useful both to you and to me.  {o` (dams+), the one, who, acts as relative pronoun; modifies both useless and useful--pote, (abi) indefinite adverb; at some time in the past, formerly--su, (npd-2s) to you; dative of disadvantage--supply to be verb, was--a;crhstoj (a--am-s) 1X, not serving any useful purpose, useless, unprofitable--de, (ch) but, yet--nuni, (ab) emphatic form; now, at this time--text does not favor kai here--supply form of eimi; is--su, (npd-2s) to you; dative of advantage--kai, (cc) connective--evgw, (npd-1s) to me; dative of advantage--eu;crhstoj (a--am-s) 3X, helpful, beneficial, useful}
Exposition vs. 10-11
1. Paul resumes his initial request by repeating the verb παρακαλέω (parakaleo--to exhort, to appeal); it is evident that he has stated the basis for his appeal (love), and the circumstances under which he makes his request.
2. In this verse he actually introduces the subject of his appeal, which Paul has approached in a relatively cautious manner.
3. He continues to exercise tact, which is somewhat obscured by the New American Standard translation; Paul describes the object of his appeal in two ways before he provides the name Onesimus at the very end of verse ten.

4. When the verb παρακαλέω (parakaleo--exhort, comfort, “appeal”) is followed by the preposition περί (peri--about, concerning), it serves to introduce the person about whom the appeal is being made.

5. This is important since some interpreters have interpreted this construction to mean that Paul is appealing to Philemon to send Onesimus back to him in Rome; the New American Standard translation also tends to suggest that Paul is asking for Onesimus.
6. It is important to note that although a number of interpreters have taken the view that Paul is either asking for Philemon to send Onesimus back to Rome or that he is asking for Philemon to set Onesimus free.

7. While Paul will describe his own feelings and his desire to have Onesimus with him in Rome, he never explicitly asks or commands Philemon to do as he desires since he wants Philemon to act under his own volition and priesthood.
8. Paul first identifies the one for whom he is making request with the noun τέκνον (teknon--child), which denotes a child without reference to sex.
9. The parent-child relationship was used in a figurative way in Old Testament (IIKings 2:12), Rabbinic Judaism, and the pagan mystery religions as an illustration of the teacher-student relationship or the leader-convert relationship.
10. Paul used this term of his closest followers, those most loyal to him and his ministry; however, the use of this term does not always indicate that his spiritual children were converted to Christ by Paul.  ICor. 4:17 cf. Acts 16:1-2
11. The father/son relationship was also likely used because of the relative youth of those that were either converted under Paul or had become his most trusted students and companions; in that regard, it should be evident that Onesimus is young and still spiritually immature.  
12. Paul uses this term of Timothy when he sent him to deal with the Corinthians; Paul is clearly commending the one he sends to those to whom he is writing.  ICor. 4:17
13. As Pao has noted, the use of this designation has considerable rhetorical impact since the close relationship with Paul places some pressure on the recipient as he considers how he is to receive and treat Paul’s child.

14. The phrase that follows, whom I have begotten, does indicate that in Onesimus’ case he was an actual convert to Christianity under Paul’s ministry.  

15. In fact, Paul explicitly states that the conversion of Onesimus took place during the time of his first Roman imprisonment.

16. Although Philippians was written at a later time, Paul indicated that Timothy was a loyal son, who faithfully served alongside his spiritual father.  Phil. 2:22
a. In the ancient world a son would work in the same trade that his father did, learning side by side with him as he watched his father practice his profession.
b. In this same way, Timothy has served as an apprentice of sorts with Paul, who functioned as his parental mentor, working alongside him in the service of the gospel.
17. While Onesimus may not have served in the same capacity as Timothy, Paul goes on to make it plain that he was engaged in Christian service to Paul during his imprisonment.  Phm. 1:11,13

18. After leaving the precise subject in suspense to this point in the letter, Paul now explicitly identifies Onesimus as the one for whom he is interceding.

19. Why Paul delays in actually identifying Onesimus must have been part of his rhetorical strategy, but there can be little doubt that Philemon would have been aware of Onesimus’ return to Colosse; it seems probable that Onesimus would have been with Tychicus when the letter was delivered.
20. The name Onesimus means useful or profitable; Paul will use a play on words based on Onesimus’ name in verse 11.

21. The name is derived from the verb ὀνίναμι (oninami--to be the recipient of some favor or benefit), which Paul will use toward the end of the letter.  Phm. 1:20

22. It was not unusual for owners to give slaves a name such as this; the hope was that the slave would live up to the name and manifest the nature and conduct of a profitable servant.
23. However, Lightfoot notes that Colosse was in the region of Phrygia; he indicates that Phrygian slaves were notoriously unreliable.
24. The sentence continues in verse 11, with the definite article that functions as a pronoun (“who”); this article also governs the two adjectives Paul will use to describe Onesimus.

25. Paul speaks first to the past, indicating that he was aware of some (if not all) of the history of Onesimus’ service and behavior.

26. Paul does not indicate how he knew that Onesimus had been useless previously, but it would make some sense that Onesimus confessed his behavior to Paul following his conversion in Rome.

27. Paul uses the combination of the adverb ποτέ (pote--in the past, once, formerly) and the adverb νῦν (nun--now, at the present time); he uses this combination in other places and the emphasis is on the transformation that comes about from acceptance of the gospel.  Rom. 11:30; Gal. 1:23; Eph. 2:13, 5:8
28. Although the name Onesimus does mean useful or profitable, Paul acknowledges that Philemon’s experience with Onesimus had not reflected that reality.

29. The term Paul uses to describe the value of Onesimus in the past is a direct play on his name; the adjective ἄχρηστος (achrestos--not serving a beneficial purpose, useless means just the opposite of Onesimus.
30. While there has been a good deal of speculation about why Onesimus had become useless or without value to Philemon, Paul states nothing directly.
31. There can be little doubt that a runaway slave became useless immediately upon departure; further, what Paul says in verse 18 would seems to imply the Onesimus had also been guilty of stealing from Philemon.

32. There is historical evidence that when slaves decided to flee, they often pilfered whatever they thought they would need; slaves knew that if they were caught it would not matter that they had also stolen, since they might be put to death anyway.

33. With the use of the phrase νυνὶ δὲ (nuni de--but now) Paul begins to speak of the current status of Onesimus.
34. In a bit of word play, Paul uses the adjective εὔχρηστος (euchrestos--helpful, beneficial, useful) to describe his view of Onesimus at the present time; this is retained in the English by the opposites useless/useful or unprofitable/profitable.
35. Although some have wondered exactly how Onesimus was useful to Philemon upon his return, the most obvious answer is that his conversion and subsequent instruction under Paul has prepared Onesimus to fulfill his purpose in life as Philemon’s slave.
36. There are some other biblical examples of a radical change taking place in some converts immediately upon their conversion.  Acts 4:33-35; Mk. 5:2-5, 15,18-20; Lk. 19:2-9

37. There can be little doubt that Paul provided sound teaching during the time Onesimus was with him in Rome, which would have included the following principles.  Eph. 6:5-8; Col. 3:22-25
a. Explicit obedience to the master is the Christian standard.  

b. He is to manifest an open and honest character; there should be no difference between the inner attitude of the slave and his overt obedience.
c. Obedience to his master is an expression of his obedience to Christ.

d. The slave is to perform his functions in a diligent way, with enthusiasm and not simply because he is being observed; God observes the inner man and knows the motives.

e. While not explicitly taught in the passages on slaves, he is to avoid being lazy since that renders him unprofitable.  Prov. 10:26; Matt. 25:26
f. The slave is to respect the master mentally and overtly, resisting the urge to disrespect the master verbally or the urge to argue with his authority.   Tit. 2:9

g. The slave is under a greater obligation if his master is a believer, which was precisely the case for Onesimus; he falls under the “all the more” principle.  ITim. 6:1-2

h. The slave should never steal from his master.  Tit. 2:10
i. These obligations are not lessened if the master is unreasonable, demanding, or even abusive.  IPet. 2:18-19

38. His usefulness to Paul had already been demonstrated while he was in Rome; his service was such that Paul desires to have Philemon return if possible.  Phm. 1:13a

39. There is another way in which Onesimus could be useful to Philemon; if Philemon released Onesimus to Paul, then he could minister to Paul in the way in which Philemon would if he were with present with Paul.  Phil. 2:25,30

1:12 whom I have sent back to you himself, that is, sending my very heart,  {o[j (apram-s) whom, Onesimus; object of anapempo--avnape,mpw (viaa--1s) 5X, to send up to a higher authority or send again, i.e. send back--su, (npd-2s) to you, indirect object--auvto,j (npam3s) him, himself, “in person” the one Paul desires to keep…--ou-toj (apdnn-s) this, near demonstrative--eivmi, (vipa--3s) is; an idiom that means “that is to say…”--to, spla,gcnon (n-an-p) 3X in this letter; bowels, inward parts, seat of emotions and passions; by metonymy for the whole person--ἐμός (asanpn) possessive, my, mine}
1:13 whom I wished to keep with me, so that on your behalf he might minister to me during my imprisonment for the gospel;  {o[j (apram-s) whom, Onesimus--evgw, (npn-1s) emphatic, I myself--bou,lomai (viim--1s) to wish, want, desire; imperfect, I was wishing, but not now--pro,j (pa) to, toward--evmautou/ (npam1s) reflexive, myself; to myself=with me--kate,cw (vnpa) lit. to have down, to hold back, hold fast, retain-- i[na (cs) introduces purpose clause--u`pe,r (pg) on behalf of, for the sake of--su, (npg-2s) you; in your stead--evgw, (npd-1s) to me; dative object of diakoneo--diakone,w (vspa--3s) to render service, to minister to someone--evn (pd) in, during--o` desmo,j (n-dm-p) ) that which restrains, bonds, fetters, chains; used by metonymy for imprisonment--to, euvagge,lion (n-gn-s)  for the gospel, because of the gospel}
Exposition vs. 12-13
1. Verse 12 is a relative clause that provides some further information about Onesimus; it also emphasizes Onesimus’ importance to Paul.
2. There are some textual issues that have been prompted by the pretty obvious additions that scribes made in order to smooth the syntax; however, the text should be accepted as it is.
3. The verb Paul uses is an example of an epistolary aorist, which places the action in the past from the perspective of the reader; this is often translated by the English perfect.
4. The verb he chooses is ἀναπέμπω (anapempo--to send up, to send again), which is only used five times in the New Testament.

5. The verb was used of legal proceedings in which a case was referred to another authority or jurisdiction.  Lk. 23:7,11,15; Acts 25:21
6. Thus, some believe that Paul is using a veiled judicial metaphor since it is clear that Philemon was legally in the right, and would ultimately make the final determination regarding the future of Onesimus.

7. While that is all true, others document the fact that this term is found in other ancient writings and simply means to send back.
8. What is clear is that Paul is not referring Onesimus’ case to some higher court; Paul is referring Onesimus’ case to his legal owner for his decision.

9. The use of this verb does suggest that Paul was quite aware of the legal aspects of Onesimus’ case and sends him to the proper authority (his master) to judge that case.

10. While there are legalities involved in this situation, the fact also remains that Paul and Philemon were brothers and friends; Paul certainly did not desire any breach in his friendship with Philemon.

11. Although the syntax is a little awkward, the relative pronoun ὅς (hos--whom) and the third person pronoun αὐτός (autos--him, himself, in person) both refer to Onesimus.
12. The use of these pronouns is likely deliberate; Paul will only mention the name Onesimus once in this entire letter but will soften the references to him by using pronouns.

13. The pronoun αὐτός (autos--he, him, himself) takes up the previous use of the relative pronoun; it is intensive to point out that the one Paul is sending back to Philemon is the very person he wants to retain in Rome.
14. The phrase τοῦτ᾽ ἔστιν (tout estin--lit. this is, this means, that is to say) is one found in Paul’s other writings and has the sense of what I mean is…
15. Paul goes on to describe Onesimus with a term that he has used previously in this letter.

16. The term translated as heart in the New American Standard version is the Greek noun σπλάγχνον (splanchnon--inner parts, the place of emotions), which deals with the internal, mental, and emotional impact that Philemon’s applications had on other believers.  Phm. 1:7
17. This noun was used to describe the intimate relationship that one had with his own children
; additionally, Eusebius used it to indicate that other believers in the church were part of his innermost being.

18. At this point, Paul raises the emotional stakes since sending Onesimus back to Philemon comes at a significant emotional cost to Paul himself; it would be similar to the emotional pain of being parted from one’s physical (or in this case spiritual) child.
19. Onesimus had not only become Paul’s child through the gospel, he quickly developed a rapport with the apostle and had become a very important and profound part of Paul’s life.

20. Some have even translated this as Paul sending part of himself back to Philemon; if that is the case, there can be little doubt that Paul desires Philemon to treat Onesimus as if he were Paul.  Phm. 1:17

21. The use of this term ties together three important aspects of this letter; Philemon has refreshed the hearts of the saints previously (Phm. 1:7), Onesimus is Paul’s heart (Phm. 1:12), and Paul will ask Philemon to refresh his heart as well.  Phm. 1:20
22. Again, Paul does not use the term heart, but uses a term that denotes the emotional core of a person; it addresses the emotional impact that proper applications of doctrine can have on others.
23. Verse 12 brings to a climax the brief summary regarding the reason that Paul is appealing to Philemon on behalf of Onesimus

24. The two verses that follow provide further information as to why Paul is sending Onesimus back, and why it is somewhat difficult for him to do so; verse 12 provides the personal reason, while verse 13 provides the practical reason.
25. Paul continues to add a personal explanation regarding his desire for Onesimus, using an imperfect form of the verb βούλομαι (boulomai--to desire, to wish, to want).
26. The use of the imperfect expresses the personal preference of Paul as he first considered the situation and how to deal with it; the imperfect also indicates that Paul only entertained this desire for a short time.
27. While the verb κατέχω (katecho--lit. to have down, restrain, retain, hold fast) is used in several ways in the New Testament, here it has the idea of keeping Onesimus in Rome.
28. Paul is very explicit as to his initial desire for Onesimus; the Greek literally indicates that Paul desired to keep Onesimus to/for/with himself.  Jn. 14:3

29. However, while Paul entertained some desire to retain Onesimus for his own purposes, he will go on in verse 14 to explain why he did not act on that desire.
30. Although Paul desired to retain Onesimus, it was not merely for his own pleasure or benefit; Paul proceeds with a purpose clause that relates his desire to retain Onesimus to the partnership in the gospel that he shared with Philemon.
31. The idea expressed at the end of verse 13 is identical to the one expressed in the book of Philippians; while the Philippians could not be personally present to minister to Paul, Epaphroditus served as their proxy.  Phil. 2:25,30
32. If Onesimus were to be allowed to stay in (or return to) Rome, he would serve Paul in the manner that Philemon would if he were present.

33. The prepositional phrase ὑπὲρ σοῦ (huper sou--on your behalf) contains both the idea of doing something on behalf of someone else and the related idea of acting as his substitute, functioning in his place.

34. Although some interpreters have posited some sort of gospel ministry for Onesimus, the way Paul phrases this puts the emphasis on personal circumstances of his imprisonment.
35. The way Paul uses the verb διακονέω (diakoneo--serving, ministering) tends to focus on the very practical matters such as money (Rom. 15:25; IICor. 8:19-20) and administrating the physical aspects of the local church.  ITim. 3:10,13
36. The ministry in view would then involve personally ministering to Paul, which might involve whatever practical needs Paul had that Onesimus was capable of doing.

37. This is the third time that Paul has mentioned his imprisonment in this short letter (Phm. 1:9,10), which would likely evoke sympathy from Philemon.
38. However, as Moo has observed, that was likely not his only motive in mentioning his imprisonment; Paul likely wanted to remind Philemon that real commitment to the truth may often result in difficulty or sufferings.

39. The implication would be that if Paul was willing and able to endure the sufferings of prison, then Philemon should be able to apply doctrine in the lesser matter of forgiving and restoring his Christian brother.

1:14 but without your consent I did not want to do anything, so that your goodness would not be, in effect, by compulsion but of your own free will.  {de, (ch) but, now, yet--cwri,j (pg) without in the sense of apart from--h` gnw,mh (n-gf-s) 5X, an opinion, a viewpoint, input, consent, agreement--so,j (a-gf2s) possessive adjective; your--ouvdei,j (apcan-s) not one thing, nothing--qe,lw (viaa--1s) want, will, wish, desire--poie,w (vnaa) to do; complementary infin.--i[na (cs) introduces Paul’s purpose--mh, (qn) not--w`j (cs) as, as it were, in effect--kata, (pa) according to the standard--avna,gkh (n-af-s) necessity that is imposed, compulsion--to, avgaqo,j (ap-nn-s) the good, goodness; doctrinal application--su, (npg-2s) subjective, Philemon will do the good thing--eivmi, (vspa--3s) might be--avlla, (ch) but that your goodness might be-- kata, (pa) according to the standard--e`kou,sioj (ap-an-s) 1X, what is done without compulsion, what is done voluntarily or spontaneously}
Exposition vs. 14

1. The conjunction δέ (de--but, now, yet) introduces the primary reason why Paul did not choose to retain Onesimus in Rome.
2. This verse serves to provide a contrast to the previous statement in verse 13; the contrast is between what Paul desired for a time and the matter of Philemon’s consent.

3. Although some interpreters have suggested that Paul struggled with this decision for a long time, there is nothing to suggest that Paul did not really understand the proper approach to this situation.

4. While he had his own personal desire (strongly emphasized by I myself wished), he quickly recognized that his desire was not the overriding consideration in this matter.
5. It would seem that the use of the imperfect (I was wishing) does indicate that Paul reviewed and considered the options that were available to him, but eliminated them all in favor of another course of action.

6. It is evident that during the time Paul was under house arrest in Rome he was forced to rely on the applications and services that other believers could provide.

7. However, while Paul desired the fellowship and support that Onesimus had been providing, he was not in any real position to harbor a runaway slave for a few reasons.

a. The act of harboring a fugitive slave was illegal in the first place.
b. Paul’s relationship with Philemon mandated that he obtain Philemon’s consent before making any decision regarding Philemon’s property.

8. There are the additional issues of the desired reconciliation of Philemon and Onesimus, restitution if needed, and the impact that this matter would have on the local church in Colosse (and perhaps other local churches).

9. Thus, Paul applies what he would later teach Timothy about the reality of believers acting in love from a pure heart, love from a good conscience, and love from a non-hypocritical faith.  ITim. 1:5

10. It is inappropriate to attempt to coerce Christian applications of doctrine from other believers; each believer must apply in accordance with his understanding of the truth and the leading of God the Holy Spirit. 

11. Therefore, the issue at hand is the love of Philemon and his willingness to apply doctrinal principles to the matter of his runaway slave; this must come from his own volitional choice and not because he is being compelled to do so.
12. The noun γνώμη (gnome--“consent”) is derived from the verb ginw,skw (ginosko--know, figure out, recognize); the noun refers either to the faculty of knowing or that which is thought or known.
13. It is used to refer to the direction of one's thinking, the intention or purpose one has as a result of consideration.  Acts 20:3
14. Paul is indicating that he does not want to act in any way apart from Philemon knowing about it; it is this idea that leads to the idea of only acting with Philemon’s knowledge and approval.
15. The conjunction ἵνα (hina--so that, in order that) introduces a negative purpose clause that provides a reason for Paul’s desire to obtain Philemon’s willing cooperation.
16. The subject of the purpose clause is the articular neuter singular of the adjective ἀγαθός (agathos-- good, moral good), which refers to good in a moral or ethical sense.
17. The use of the neuter article creates a noun, which may be understood in the abstract sense of kindness (reflected in the New American Standard); it can also be specific and may be translated as good deed.
18. Although the term is not actually defined, the immediate context is primarily focused on the fact that Paul is sending Onesimus back to Philemon rather than retaining him in Rome.

19. A number of interpreters had understood the good to refer to what Philemon is expected to do regarding the matters of forgiving Onesimus and welcoming him back as a brother in Christ in good standing.  Phm. 1:17

20. While there is little doubt that if Philemon makes the proper application toward Onesimus it will constitute divine good production, the good here would be to allow Paul to retain Onesimus.

21. Thus, the good in view actually refers to Paul keeping Onesimus in Rome to minister to him on behalf of Philemon, which Paul considered to be an application producing divine good.
22. However, Philemon cannot make that application and produce divine good if Paul unilaterally decides that he is keeping Onesimus apart from any consultation or input from Philemon.
23. The negative μή (me--not) is used after ἵνα (hina--so that) to introduce a contrast between what follows and what follows the stronger adversative ἀλλά (alla--but), which is found near the end of this verse.
24. The contrast is made by means of two prepositional phrases, both of which use the preposition κατά (kata--according to) each is used with the accusative case to denote the standard by which something is done.
25. The first prepositional phrase uses the noun ἀνάγκη (ananke--necessity, constraint, pressure), which refers to the pressure that Paul would have put on Philemon if he had used his apostolic authority to keep Onesimus without consulting with Philemon. 
26. He prefaces that prepositional phrase with the conjunction ὡς (hos--like, as), which has the sense here of as if it were…
27. If Paul had kept Onesimus in Rome and sent Tychicus back to Colosse by saying something like “I have kept Onesimus to minister to me on your behalf”, then it is evident that Philemon really had no say in the matter.
28. If that had been the case, it would have certainly given the appearance that his application had been coerced, forced upon him by Paul.
29. The final portion of verse 14 closes with the contrast between doing something out of necessity or because one was pressured to do it and acting on one’s own volition
30. The noun ἑκούσιος (ekousios--“free will”) denotes that which is done of one’s own volition, that which is done without compulsion.
31. While this is the only place in the New Testament that noun is used, cognates of these two nouns are found in a contrast in First Peter.  IPet. 5:2
1:15 For perhaps because of this he left you for a while, that you might have him back forever,  {ga,r (cs) introduces another consideration--ta,ca (ab) 2X, introduces a contingency, perhaps, possibly--dia, (pa) because of--ou-toj (apdan-s) this; this phrase anticipates the purpose clause that will explain it--cwri,zw (viap--3s) 13X, to be separated by space; passively, to leave or depart--pro,j (pa) lit. to, toward--w[ra (n-af-s) an hour; idiom for a short time, a little while--i[na (cs) in order that, so that; introduces purpose--aivw,nioj (ab) a long period of time, forever, eternally--auvto,j (npam3s) him-Onesimus--avpe,cw (vsaa--2s) lit. to have from, to receive}
Exposition vs. 15
1. Verse 15 begins with the conjunction γάρ (gar--for), which connects what has been said with what follows.
2. Here, it introduces another consideration that further helps to explain Paul’s decision regarding Onesimus and his determination to send him back to Philemon.
3. Since γάρ (gar--for) is a post-positive conjunction it is never the first term in a phrase or sentence; in this case the adverb τάχα (tacha--perhaps) is the first term.
4. This term is one that expressed contingency; it can range in meaning from the bare possibility of something to the matter of it being probable.

5. The prepositional phrase διὰ τοῦτο (dia touto--because of this) anticipates the purpose clause that comes later in this verse; perhaps they have been separated briefly in God’s providence so they could spend eternity together.
6. Some interpreters see a reference here to divine providence; they indicate that Paul uses this particle of contingency to suggest that Paul is hinting at the fact that God had a purpose behind all that has transpired.
7. With the use of this adverb, Paul advances the possibility with the appropriate caution that should guide any human being who is attempting to understand the intentions of God behind the events of history.
8. What suits Paul’s purpose here is to suggest politely that as difficult as the situation was, and however much Onesimus might have been at fault, God did possibly have this beneficial outcome in view. 
9. While there can be little doubt that God had a future plan for Onesimus and Philemon, one should not think that God had anything to do with Onesimus’ crimes against Philemon.

10. Some interpreters go so far as to that the Paul is suggesting that God may have intended Onesimus to flee from Philemon so he might find Christ; there are at least two problems with that view.

a. First, God is not the sponsor of sin or sinful behavior (that includes criminal activity).
b. Second, could Onesimus not have heard the gospel in Colosse (from Epaphras or even Philemon) and believed?

11. While there can be no doubt that God knew that Onesimus would eventually end up in Rome and believe the gospel under Paul, to suggest that God was actively involved in or somehow prompted Onesimus’ unethical and criminal actions is to impute evil to God.
12. Those that take that position often support it by appealing to the passive form of the verb χωρίζω (chorizo--to cause a division or separation by means of space); they identify this as a divine passive, indicating that God separated Onesimus from Philemon.

13. However, the use of the passive form of this verb means to cause separation by departing some place; the passive is used in the New Testament when an individual determines to leave.  Acts 1:4, 18:1; ICor. 7:10,11,15

14. The most anyone can say is that Onesimus was an unbeliever, functioning at best under the permissive will of God; his decisions to steal and run away from his master were not encouraged or sponsored by God.
15. However, after the fact, it is easy to see that God was at work in this situation, working out His divine purpose in the lives of Onesimus and Philemon. 
16. Paul goes on to use an idiom regarding time to indicate that the time Philemon and Onesimus were apart was a relatively short period of time.
17. In the big view of things, these two men have not been apart for any significant period of time; this is to be compared with the reality of the time they would share in the future in Christ.
18. The contrast between the relative lengths of time in view is also seen in the word order; the adjective αἰώνιος (aionios--a long time, eternity, forever) is placed forward in the purpose clause to emphasize it.

19. The use of this term highlights the reality that the temporary separation between the two will be transcended by a new relationship in Christ that lasts forever.

20. Some have suggested that the English term forever can sometimes be an excessive translation of the adjective αἰώνιος (aionios) since it can simply mean a long time.  Rom. 16:25

21. This leads to the question as to whether or not Paul uses this term in the earthly sense of having Philemon back permanently; or, is he using this term in the sense that Philemon and Onesimus now share an everlasting relationship?

22. From what Paul says in the next verse, it is evident that he has that greater spiritual relationship in view since he speaks of Onesimus as Philemon’s brother.

23. The verb ἀπέχω (apecho--lit. to have from) is used in several ways in the New Testament, which include:

a. It is used of measurement and has the idea of being away from something, being at a physical distance.  Matt. 14:24; Lk. 24:13

b. It is used in figuratively to express the idea of separation or distance.  Matt. 15:8

c. It is used of people in the sense of receiving someone back.  Philemon 1:15

d. It is used in the middle voice with the meaning of keeping away from something, refraining or abstaining from something.  IThess. 4:3; IPet. 2:11

e. It is used as a commercial technical term to refer to an account that had been paid in full.  Matt. 6:2; Phil. 4:18
24. While there are interpreters that believe Paul is using the term here in its commercial sense, in this context it should be understood as a non-technical use that simply means to have Onesimus back.

1:16 no longer as a slave, but more than a slave, a beloved brother, especially to me, but how much more to you, both in the flesh and in the Lord.  {ouvke,ti (ab) not yet, no more, no longer--w`j (cs) as, viewed only as a slave--dou/loj (n-am-s) a slave; apposition to auton in vs. 15--avlla, (ch) but, strong adversative--u`pe,r (pa) used with accusative to mark degree; beyond, more than--dou/loj (n-am-s) a slave--avdelfo,j (n-am-s) a brother, fellow-believer; epexegetical, explains what the previous phrase entails--avgaphto,j (a--am-s) being loved--ma,lista (abs) most of all, especially, above all; superlative--evgw, (npd-1s) to me; dative of advantage--de, (ch), but, now, yet--po,soj (aptdn-s) interrogative adjective; how much, how many?--ma/llon (abm) comparative adverb; to a greater or higher degree, more--su, (npd-2s) to you; dative of advantage--kai, (cc+) correlative; both…and--evn (pd) in the sphere of--sa,rx (n-df-s) flesh; deals with the fleshly relationship that preexisted Onesimus’ flight; master and slave is the fleshly relationship--kai, (cc) and--evn (pd) in the sphere of--ku,rioj (n-dm-s) the Lord; focuses on the spiritual relationship in Christ}

Exposition vs. 16

1. Paul continues the thought of the purpose clause from verse 15, which provides further information as to how Philemon should receive Onesimus.
2. Some interpreters are convinced that that the phrase no longer as a slave settles the matter as to what Paul actually wants Philemon to do; they believe Paul clearly wants Philemon to set Onesimus free.

3. Bruce goes too far when he interprets this phrase to mean that Paul believed that Philemon would do the right thing and he would take the legal steps to change the nature of the relationship by setting Onesimus free.

4. However, Paul has made his actual desire clear to Philemon in verse 13; Paul’s desire was that Onesimus be become (or remain) part of Paul’s gospel effort, which would require Philemon’s approval.
5. Nevertheless, until such time as Philemon receives this letter, considers all that is involved, and makes his own volitional decision regarding Onesimus, Onesimus remains his slave, salvation notwithstanding.

6. Paul is not saying that Onesimus is no longer a slave; he is saying that Onesimus is no longer to be regarded or treated as if he were only a slave since his salvation has made him Philemon’s bother in Christ.

7. Although the legal objective form of the relationship has not changed, the subjective form of the relationship between Philemon and Onesimus has been altered by virtue of the salvation that both men now share.
8. The phrase no longer as a slave suggests that Onesimus is to be received with the understanding that the present social and political realities still exist, but that life in Christ brings other considerations to bear.
9. The following phrase but more than a slave indicates that Philemon now has something better in Onesimus than just a slave; it points to the present reality in Christ and the brotherhood that Onesimus and Philemon now share.
10. That phrase is explained by the phrase that follows; that phrase a beloved brother elaborates on the meaning of the previous phrase more than a slave.
11. Paul sees beyond the earthly situation and the present relationship between Philemon and Onesimus; he recognizes Onesimus as a member of God’s family and a brother in Christ in good standing.

12. With this designation, Philemon must recognize Onesimus as a part of the household of God and deal with him as he deals with other believers.

13. In that regard, the language of familial relationships brings in the ideas of unity, love, honor, the respect that siblings should share.

14. Beyond that, Onesimus and Philemon both shared the same spiritual parent in Paul, making their spiritual brotherhood somewhat more personal.  Phm. 1:10,19

15. At this point, Paul adds another thought that demonstrates the depth of his involvement in this situation with the phrase especially to me.
a. It should not be surprising that that Onesimus was particularly important to Paul since Paul was personally involved in his conversion to Christ.

b. Additionally, following the conversion of Onesimus, he was active in supporting Paul and had become a useful part of his ministry.

16. When Paul describes the importance of Onesimus, he actually uses a superlative, which suggests he was most important to Paul among all others.
17. The superlative can be used to express a high degree of something, not necessarily the highest degree; thus, the New American Standard translation especially serves to convey the force.
18. Having expressed how important Onesimus had become to him, Paul goes on to use and indirect question, which is a rhetorical device that may prompt Philemon to evaluate how he actually thinks about Onesimus.

19. Paul follows this indirect question with two prepositional phrases that are designed to elaborate on what he means about Onesimus being a more beloved brother to Philemon.
20. Paul uses the conjunction καί (kai--and) twice at the end of this verse, which is properly translated in the New American Standard by the phrases both…and…
21. The first prepositional phrase has created the most problems for interpreters, but the second phrase is used often enough to remove any ambiguity.

22. The prepositional phrase ἐν σαρκὶ (en sarki--in flesh) is used by Paul to refer to the pre-salvation condition of the unbeliever, in which he is dominated by his old sin nature.  Rom. 8:8

23. However, in this context the noun σάρξ (sarx--flesh) does not focus on the matter of the old sin nature, it focuses on the human and earthly side of things.  Rom. 1:3, 4:1; ICor. 1:26
24. In this case, it deals with Philemon’s relationship to Onesimus apart from their relationship in Christ; that relationship historically and presently was that of a slave and a master.
25. While some interpreters have suggested that this phrase indicated that Philemon and Onesimus were physically related, such is speculation (very unlikely) and cannot be proved.
26. That earthly relationship continued in the earthly realm, but now Onesimus was viewed by Paul as decidedly more valuable to Philemon as a beloved brother.
27. This would seem to suggest that Paul believed that Onesimus’ return to Philemon would be accompanied by the type of behavior from Onesimus that was consistent with that of a believing slave.  Eph. 6:5-8; Col. 3:22-25; ITim. 6:1-2

28. That is further confirmed by what Paul has already stated previously in this letter; he has already declared Onesimus to be beneficial, useful, or profitable.

29. The fact that both men are now believers does not change their disparate social status; however, what follows about their position in the Lord should be a far more important factor in their relationship.
30. The second prepositional phrase is pretty straightforward since it focuses on the spiritual reality of union with Christ and the common bond that Philemon and Onesimus now share.
31. It should also be noted that Onesimus’ position in the Lord actually forms the basis for his new behavior; his new value in the flesh comes because of his union with Christ and his willingness to live out his new life in Christ.
1:17 If then you regard me as a partner, accept him as you would me.  {eiv (cs) hypothetical, if; first class condition; presumed as true--ou=n (ch) inferential, therefore, then--evgw, (npa-1s) me; forward for emphasis--e;cw (vipa--2s) you have--koinwno,j (n-am-s) 10X, one who shares with another, a partner; predicate accusative--proslamba,nw (vmam--2s) 12X, lit. to receive to, to accept, to receive or welcome into one’s home--auvto,j (npam3s) him; object of imperative and refers to the beloved brother--w`j (cs) as or like, as you would welcome me; as if he were me--evgw, (npa-1s) me}
Exposition vs. 17
1. The inferential conjunction οὖν (oun-so, therefore) is used at the beginning of this verse to introduce the request that is based on the argument to this point in the letter; it also marks the transition to the next section.  Phm. 1:17-20

2. The conjunction links this verse with the previous section; the new sentence builds on the previous assertions and presents the consummation of those points.

3. In the previous section (Phm. 1:8-16) Paul appeals to Philemon on the basis of the relationship that he has with Onesimus; he identifies the slave as his child and speaks of his own emotional involvement with him.  Phm. 1:10,12

4. This is designed to emphasize the significance of Onesimus to Paul and to inform Philemon that his treatment of Onesimus should/must be considered in light of his relationship with Paul.

5. Paul’s appeal for Onesimus is found in these two verses, which provide a clear understanding of what Paul desires from Philemon.
6. At this point in the letter, Paul shifts the focus from himself and his involvement to what Philemon thinks and believes about the nature of their relationship.

7. However, before he even makes the request, Paul prefaces his appeal with a reminder of the partnership that he shared with Philemon.  

8. It should be evident that Paul has referred to Philemon as beloved, as his fellow worker (Phm. 1:1), and now as one involved in a gospel partnership.
9. Paul and Philemon are fellow-workers and partners in a common enterprise; it is that common enterprise (the gospel) that defines the nature of their work and partnership.

10. For the Christian this term implies more than mere friendship or a similarity of outlook; it acknowledges the spiritual unity in Christ, common loyalty to Christ, and the effort put forth to advance the gospel.
11. In that regard, Paul has expressed the equality that he and Philemon share in Christ; this is true in spite of the fact that Paul recognizes his authority in this situation.  Phm. 1:8
12. Although it is expressed in a hypothetical clause, the first class condition is not designed to call the reality of their partnership into question; rather, it acknowledges the relationship and puts the burden on Philemon to think in these terms.
13. With this statement, Paul puts some rhetorical pressure on Philemon since he makes the continuation of their partnership contingent upon Philemon doing as Paul requests.
14. One should recognize that this pressure comes from the spiritual father of both men and is based on his love for both Philemon and Onesimus; additionally, Paul is being led by the Spirit.
15. It should also be evident that Paul seeks to motivate his fellow workers and partners in the ministry since he relies on their partnership to continue their common work with regard to the faith.

16. Paul now uses the first of two imperatives that define specifically what it is he desires from Philemon in this situation.
17. The imperative mood is used to express the intention of the speaker, so it is commonly used in commands; although still and imperative, it is also used with a softened force to express a request.

18. It should be evident that this is the force of the imperative here since Paul has already indicated that he chooses not to use his authority and order Philemon to do what he desires him to do.

19. The verb προσλαμβάνω (proslambano--to take or receive to one) is used of accepting or receiving something like food (Acts 27:33,36), of taking someone aside (Matt. 16:22), and of the gracious and willing reception of others.  Rom. 14:1

20. In Romans Paul uses the verb to convey the practice of receiving someone favorably and not passing judgment on the person or on his opinions, since God has accepted all believers.  Rom. 14:3
21. Given that Paul only uses this verb to promote acceptance and unity among believers, it indicates that desires Onesimus to be treated as one in the household of faith.  Gal. 6:10
22. This welcome reception is further defined in the final phrase ὡς ἐμέ (hose me--as me); this phrase means either as (you would receive) me, or as if he were me.
23. Neither understanding really affects the force of this; Philemon is to give Onesimus that same reception that he would extend to the apostle Paul.

24. Although Onesimus was a slave under judgment and was liable to be punished for stealing and running away, Paul calls on Philemon to forgive him, accept him, and treat him just as he would his partner in the ministry.

25. As Dunn has observed, this appeal is no longer merely one that Paul makes because of his own sentiments (Phm. 1:10-12), it is now the appeal to one partner to accept the good faith and judgment of that partner.

26. He goes on to note that this request takes on an added edge spiritually since the traditional view of Greco-Roman society was that such a relationship was only possible between equals and not between a master and a slave.

27. The request then goes beyond the fact that Onesimus is now a brother in Christ; Paul expects Philemon to treat Onesimus as an honored guest.

28. There is little doubt that Paul not only wanted Onesimus to be welcomed back into the household, he should be likewise welcomed in the assembly.

29. Both men should now recognize that they are now partners with Paul and with each other in the cause of Christ.
30. This is one practical implication of Paul’s teachings regarding positional truth; all believers are on an equal footing in Christ and there is no longer slave or free.  Gal. 3:28; Col. 3:11
1:18 Now if he has wronged you in any way or owes you in any way, charge that to my account;  {de, (cc) now, adds another consideration--eiv (cs) hypothetical, if, first class condition--ti.j (apian-s) indefinite; accusative of reference; in anything, in any way--avdike,w (viaa--3s) to act in an unjust manner, to do wrong, to harm or injure; constantive aorist--su, (npa-2s) you--h; (cc) disjunctive, or--ovfei,lw (vipa--3s) to be indebted, to owe--ou-toj (apdan-s) near demonstrative, this, “that”; refers to the debt implied by owes--evgw, (npd-1s) to me; dative of disadvantage--evlloge,w (vmpa--2s) 2X, used as a commercial technical term, to charge to someone’s account}

Exposition vs. 18

1. Having now stated his command/request to accept Onesimus as a believer in good standing, Paul turns to address the practical matters that have arisen because of Onesimus’ actions.
2. How one understands what is recorded in verse 18 is contingent upon what one believes to be the actual occasion for this letter.

3. While there are those who hold to the view that Onesimus had gone to Rome to get Paul to mediate a dispute between Onesimus and Philemon, the more probable and widely accepted reconstruction is that Onesimus is a runaway slave.

4. It was certainly not unusual for runaway slaves to finance their flight by taking what they might need, robbing their masters on their way out.

5. That is what appears to have happened in this case; however, there would not only be the matter of any pilfered property or funds, there is also the matter of the lost time and service that Philemon suffered because of Onesimus’ flight.

6. In that regard, Philemon has suffered not only the betrayal of a slave fleeing his service, he has suffered some (possibly significant) financial damages, for which the guilty party should be expected to make restitution. 

7. This principle of restitution was not only taught in the Mosaic Law, it was part of most ancient legal codes, beginning with the code of Hammurabi (c. 1750 BC).  Ex. 21:33-34, 22:2-3,5-6; Lev. 6:1-5
8. Verse 18 begins with the conjunction δέ (de--but, now, yet), which serves to introduce another consideration in the matter of Onesimus.
9. Although it is likely that Paul knows some, most, or all of the specifics at this time, he deals with the situation with great tact.

10. This discretion is something that was evident when Paul addressed the difficult and delicate situation regarding the incestuous Corinthian; to state a fact hypothetically is to acknowledge it in a more gentle fashion.  IICor. 2:5

11. It seems likely that Paul would not even have mentioned this possibility if he had no reason to think that Onesimus had defrauded Philemon; to suggest this if it were not true would risk planting some needless suspicion in Philemon’s mind.
12. As with verse 17, Paul begins with a first class condition, which is followed by the second imperative in this letter.

13. The first class condition is assumed to be true for the sake of the argument; however, there can be little doubt that even if Onesimus has not stolen directly from Philemon, he has still done him wrong by fleeing, which cost Philemon the value of his services.
14. Paul does not define the nature of this wrong, but there are at least three options.

a. The first is that Onesimus had committed some infraction and had wronged Philemon before he left.

b. The second is that Onesimus may have stolen prior to or at the time he fled.

c. Thirdly, he has certainly damaged Philemon by abandoning his post, costing him the service he was due.

d. Lastly, there is also the possibility that some combination of these actions took place. 
15. The first class condition indicates that Paul is advancing the idea that Onesimus has indeed wronged Philemon, owes him money and his service, and that Onesimus was liable to make restitution.
16. However, Paul deemphasizes Onesimus’ infidelities by addressing them with a conditional clause, which places the emphasis on Paul's promise to make amends. 
17. The verb ἀδικέω (adikeo--do wrong, act unjustly) is the opposite of the concept of acting in a righteous and upright fashion.

18. The verb means to commit an injustice toward another, to act unjustly in such a way as to bring injury to someone, to harm another person, or to defraud someone.
19. The concept of injustice is grounded in legal thinking; it can be used to refer to particular crimes like theft or fraud; in that regard, this family of words can be used of those who commit crime or the crimes they commit.
20. Luke 16:8 uses ἀδικία (adikia--unrighteous, dishonest, criminal), while Acts 18:14 uses ἀδίκημα (adikema--wrongdoing, crime).  Rev. 18:5
21. The verb should be classified as a constantive aorist, which describes the action in a summary fashion, without regard for the timing, number of incidents, etc; it simply stresses the fact.

22. Paul uses the second indefinite adjective τὶς (tis--something, anything) to indicate that he is not placing a limitation on the way or ways in which Onesimus might have harmed Philemon; the indefinite has the sense of in any way.
23. The second part of the first class condition is introduced by the conjunction ἤ (e--or), which is normally a marker that introduces the opposite of something as an alternative.  Matt. 5:36; Rev. 3:15
24. However, it can be used to introduce some similar or related item (Matt. 5:17, 10:11); here, it introduces the complementary reality that came as a result of Onesimus’ wrongdoing.

25. Onesimus had not only wronged Philemon but had become indebted to him; as might be expected, this is a present tense verb that indicates an ongoing state of debt.
26. The verb ὀφείλω (opheilo--to owe something, to be under obligation, to be indebted) and the verb Paul will use following this are both examples of commercial language that was common at that time.

27. The former is used frequently in the ordinary sense of owing money, while the verb ἐλλογέω (ellogeo--to charge with a debt, to charge to one’s account) was a technical accounting term used of charging someone with a financial obligation.
28. By using these terms, Paul assumes the legal and financial responsibility to repay any losses that Philemon may have suffered because of Onesimus’ actions.
29. Although some interpreters have decided that Paul’s offer is ironic since he did not have the money to reimburse Philemon, such is merely speculation in light of Philippians.  Phil. 4:18
30. Additionally, the fact that Paul makes a solemn vow in the next verse to be responsible for Onesimus’ debt would not allow the interpreter to see this offer as an ironic one.

31. It should not be difficult to understand why Paul would make this offer; he was attempting to effect a reconciliation between these two men and so he acts to remove one of the obstacles (if not the greatest one).

32. Paul certainly fulfills the concept of the peacemaker in this situation, which resulted from Onesimus’ actions and created conflict with Philemon.

33. This is also a great example of the teachings of Christ regarding peace being put into action and applied to a potentially disastrous situation.  Matt. 5:9; James 3:18
34. Typologically, Philemon is a type of God the Father, whose standards have been violated, resulting in the condemnation of the one who violated His rights.

a. In that regard, Onesimus is a type of unbeliever, guilty before his master, liable to condemnation, and potentially facing a death sentence.  
b. Paul acts as a type of Christ, being willing to have the wrongs and debt of Onesimus imputed to his account, while imputing his own standing to Onesimus.  IICor. 5:21
c. Just as all mankind lacked the spiritual resources to pay their sin debt, Onesimus lacked the resources to satisfy the debt he owed to Philemon.
d. There is little doubt that Paul would like Philemon to fulfill the part of God by forgiving his unfaithful servant and providing a welcome reception for the wayward Onesimus.  Lk. 15:11-24
35. One thing that is evident in the parable of the prodigal son and is also evident in this situation is the fact that repentance was absolutely necessary if there was going to be any reconciliation.
a. While the term repentance is not used in the parable of the prodigal son, it is very apparent that the son had a significant change of mind once he recognized the dire nature of his situation.  Lk. 15:17-19

b. Onesimus had likewise come to the point of repentance and faith in Christ while he was in Rome.

c. Since that is so, there is good reason to believe that when he returned to Philemon his subsequent behavior was characterized by the same type of humility that the prodigal son demonstrated.

36. While the believer is going to be wronged in this life and must be willing to exhibit grace and forgiveness toward the offender, it should be recognized that apart from the repentance of the offender a full reconciliation is not possible.

37. This pattern is evident with regard to salvation; while God imputed the sins of the world to His Son and effected positional reconciliation, experiential reconciliation is not possible until the unbeliever humbles himself before God and accepts the terms of the gospel.  Rom. 5:1
38. Following conversion, the believer is made useful in God’s plan, just as Onesimus has demonstrated himself to be useful to Paul and will likewise demonstrate his usefulness to Philemon in the future.  Phm. 1:11
39. Obviously, the more understanding the believer has and the more he is equipped through the intake and comprehension of the truth, the more useful he can become in God’s plan.  IITim. 2:20-21

1:19 I, Paul, am writing this with my own hand: I myself will repay (not to mention to you that you owe to me even your own self as well).  {evgw, (npn-1s) I; emphatic--Pau/loj (n-nm-s) Paul--gra,fw (viaa--1s) lit. wrote; epistolary aorist--h` cei,r (n-df-s) the hand; instrumental of means--evmo,j (a--df1s) possessive pronoun; my, mine--evgw, (npn-1s) I, emphatic, I myself--avpoti,nw (vifa--1s) 1X, to pay damages, to pay back, to pay a penalty--i[na (cs) in order that--mh, (qn) not; in order that not=lest-- le,gw (vspa--1s) I might say--su, (npd-2s) to you; indirect object--o[ti (cc) that; introduces the content of what Paul isn’t saying--kai, (ab) even; ascensive--seautou/ (npam2s) yourself; object of the following verb--evgw, (npd-1s) to me; indirect object--prosofei,lw (vipa--2s) 1X, lit. to owe toward; to still or continue to owe}
Exposition vs. 19
1. It is at this point in the letter that Paul’s personal involvement in this matter reaches its climax; the emphasis on this is seen in the emphatic use of the pronoun ἐγώ (ego--me, mine) in verses 19 and 20.
2. Additionally, the first-person possessive pronoun in the phrase with my own hand also adds a personal and visible emphasis to Paul’s part in this.

3. Paul continues with the emphatic expression I Paul, which is used six times in his letters, but the emphasis is not the same in each case.
a. In two of the cases, Paul uses this phrase to issue a warning to his audience.  IICor. 10:1ff; Gal. 5:2

b. In the book of Philemon, Paul solemnly vows to take full financial responsibility for any debt that Onesimus owed to Philemon.  Phm. 1:19

c. He uses this phrase in Thessalonians to communicate his strong desire to return to Thessalonica in spite of Satan’s efforts to obstruct him.  IIThess. 2:18

d. In Colossians and Ephesians, Paul uses the phrase to emphasize the special position as a minister of the gospel to which God had appointed him.  Eph. 3:1; Col. 1:23

4. The emphatic identification I Paul should also remind the reader of the ways that Paul has described himself in this letter.
a. A prisoner of Jesus Christ for the cause of the gospel.  Phm. 1:1,9
b. A fellow worker with Philemon.  Phm. 1:1

c. The old man.  Phm. 1:9

d. A partner with Philemon.  Phm. 1:17

5. With this emphatic identification, it is evident that Paul is using every incentive to motivate Philemon; he puts the full weight of his personal standing behind his request.
6. There is some debate among interpreters as to whether Paul now takes the pen from the secretary as the text surely suggests, or if he has written the letter in its entirety.
7. While it is difficult to know for certain, Paul’s normal practice was to have an amanuensis write the bulk of his letters; he would then append a note in his own hand to assure the authenticity of the letter.  ICor. 16:21; Gal. 6:11; Col. 4:18; IIThess. 3:17

8. However, there is no need here to authenticate this letter; rather, writing with his own hand is designed to emphasize Paul’s commitment to repaying Onesimus’ debt.

9. The verb γράφω (grapho--write) is an epistolary aorist; Paul uses this form since it views the action of writing from the perspective of the reader.

10. However, the force of this verb is a present tense, which is reflected in the New American Standard translation.

11. At this point, Paul takes the pen from whoever had been recording his words and writes out a promissory note that concludes with the direct, emphatic promise I myself will repay.
12. What would have been evident to Philemon was that the handwriting would have changed at this point in the latter, which would confirm that he now had Paul’s personal commitment to pay the debt.

13. Although Philemon had Paul’s personal promise, the way this is recorded and the language used indicates that Paul is legally taking on the debt of Onesimus.
14. The verb ἀποτίνω (apotino--to pay damages, to compensate) is a technical term that is found only here, but is used some thirty times in the Old Testament; most usages are found in texts dealing with legal matters.  Ex. 21:36,37, 22:2,4

15. Moulton notes that the verb is stronger than another verb ἀποδίδωμι (apodidomi), which can also mean to pay or repay a financial obligation; the verb Paul uses here carries with it the idea of making compensation or paying damages.
  Matt. 20:8, 22:21
16. Although there is not an object with this verb, the sense of it is that Paul will repay whatever it is that Onesimus owes; Paul himself owes Philemon nothing financially, but freely volunteers to repay Philemon for any damages he has suffered.
17. What follows is either set off by dashes or parentheses in most English translations in order to alert the reader to the fact that what is said is only loosely connected with the first part of this verse.
18. Most interpreters have noted that the construction here is somewhat awkward since the ἵνα (hina-- that, so that) does not complete the thought of either verb in verse 19.

19. Since there is a parallel that uses this same expression without a main verb, most think this is an idiomatic expression used to introduce a parenthetical thought.  IICor. 9:4

20. The irony is that by using this expression Paul actually mentions the very thing that he claims he does not want to mention.

21. This is a literary device that is known as paralipsis, which is derived from the Greek and literally means to leave alongside or omit.
22. This device is used to give emphasis to something, while professing that one is saying little or nothing about the subject in view.

23. It is used here to indicate to Philemon that while his position with Onesimus is that of a creditor financially (who was due repayment), his position with Paul is that of a spiritual debtor.
24. The fact that this is introduced as an aside or parenthesis indicates that Paul is not putting excess pressure on Philemon to comply.

25. The emphasis is on the legal guarantee that Paul has just provided, so that Philemon’s application would be a volitional act of grace on his part and not the unwilling repayment of a debt he owed Paul.
26. Paul continues to use commercial language in this section; the verb προσοφείλω (prosopheilo--lit. to owe toward) means to owe still, to owe in addition; the present tense indicates that Paul perceived this as an ongoing fact.
27. This use of commercial language to bring up the matter of a spiritual debt is also found in the book of Romans.  Rom. 15:27

28. The fact that Paul uses the reflexive pronoun σεαυτοῦ (seautou--yourself) has led most to the conclusion that Paul is referring to the fact that Philemon was converted to Christ under his ministry.

29. That does not demand that Paul personally had to present to gospel to Philemon, since the existing evidence suggests that Epaphras was heavily involved in the evangelization of the Lycus river valley.  Col. 1:7

30. This is gleaned from the book of Colossians, in which Epaphras is associated with the three major cities in the Lycus Valley.  Col. 4:12-13

a. The wealthy city of Laodicea was the financial headquarters for the whole area and the political center for the district. 

b. Thousands of people visited Hierapolis to bathe in the spas and drink the water based on the claims that the water had medicinal benefits. 
c. Even though Colosse was at one time as important as both Laodicea and Hierapolis, by the time Paul wrote to Colosse it was a small, relatively insignificant town.
31. The reminder of Philemon’s spiritual debt to Paul is also designed to put the material debt of Onesimus in perspective; Paul wants Philemon to factor his own standing into his decision regarding Onesimus.
32. Many have addressed the question as to how Paul, who is in prison, would have the resources to assume and pay the debt of Onesimus.

33. However, the assumption that being in prison meant that Paul was destitute is not supported by what the New Testament records.
a. When Paul was in custody under Felix, he certainly believed that Paul had access to money, so he would see Paul regularly in hopes of being bribed.  Acts 24:26
b. Paul had sufficient resources to afford his own private quarters for two years while he was in custody in Rome.  Acts 28:30-31

c. It is evident that the Philippian church had supported Paul on several (if not many) occasions; it is not unreasonable to think that other adjusted churches did so as well.  Phil. 4:16

34. Therefore, one should not presume that Paul lacked resources and was only posturing when he willingly assumed responsibility for Onesimus’ debt.

35. Had Philemon insisted on being repaid, Paul would no doubt have done so; however, Paul seemed to have confidence in the fact that Philemon would comply with his wishes and do the right thing spiritually.  Phm. 1:21
1:20 Yes, brother, let me benefit from you in the Lord; refresh my heart in Christ.  {nai, (qs) particle that denotes affirmation, agreement, or emphasis--avdelfo,j (n-vm-s) brother--evgw, (npn-1s) emphatic, I myself--su, (npg-2s) of you, from you; ablative of source--ovni,nami (voam--1s) 1X, to be the recipient of a favor or benefit, with the added idea of enjoyment; indirect middle; note optative--evn (pd) in--ku,rioj (n-dm-s) the Lord-- avnapau,w (vmaa--2s) 12X, to cause rest; to bring relief or refreshment--evgw, (npg-1s) of me, my; possessive genitive--to, spla,gcnon (n-an-p) 11X, 3X in this letter; bowels, inward parts, seat of emotions and passions; by metonymy for the emotional impact on the Paul--evn (pd) in--Cristo,j (n-dm-s) Christ}
Exposition vs. 20
1. The body of this letter, which began in verse 8 with the inferential conjunction, is now concluded with verse 20.
2. The conclusion appropriately brings out three of the key terms that are found in the opening of the letter in verse 7; they are brother, refresh, and heart.
3. The verse is introduced by the particle ναί (nai--yes), which denotes affirmation, agreement, or emphasis.
4. Paul is not making a new request in this verse, but encouraging Philemon to make the appropriate application; he emphasizes the request he made in verse 17 with this final, personal appeal.
5. Paul again uses the vocative singular brother in order to appeal to Philemon on the basis of their shared relationship in Christ.

6. The term also demonstrates familial affection, which has shared responsibilities and concerns; it is on this basis that Paul makes the appeal that is to follow.

7. Paul’s very personal involvement in this situation is again emphasized by the emphatic use of the personal pronoun; the sense of it is I, your brother, the one to whom you owe yourself appeal to you.

8. This is one of few places that the optative mood is used (there are less than 70 in the New Testament); the optative is used when the writer wants to portray the action as possible.
9. This is classified as a voluntative optative, which is used in an independent clause to express an obtainable wish or a prayer; the wish of Paul also makes an appeal to the volition of Philemon.
10. The use of the optative here also reinforces the previous statement about not using his authority to command Philemon to do what is proper; Paul is asking for Philemon to grant him this favor.  Phm. 1:8

11. The verb is also in the middle voice, which should be understood as being an indirect middle; the indirect middle indicates that the subject (Paul) has some special interest in the action of the verb.
12. The verb Paul uses is found only here and the form he uses is also unique to his writing; he chooses the verb ὀνίναμι (oninami--receive some favor or benefit) since it is the verb from which Onesimus’ name is derived.

a. Lohse cites five usages of this verb in Ignatius (c. 50-115 AD), which indicate that receiving some benefit or blessing is also associated with the emotional response of joy or happiness.

b. That makes some sense, in that the next verb is an imperative that is related to the matter of rest or refreshment, which is connected to Paul’s joy and emotional comfort.  Phm. 1:7

13. The prepositional phrase that follows, ἐν κυρίῳ (en kurio--in the Lord) emphasizes that Paul is making this request based on their common union and the partnership that he and Philemon share in the Lord.

14. While the optative suggests that this is Paul’s desire, his wish for Philemon to act appropriately, that wish is followed by an imperative, which has stronger force.

15. Although it is stronger in force than the optative, it should be understood here as an imperative of request; this classification recognizes that Paul has already stated that he would not order Philemon to do anything.  Phm. 1:8

16. The verb Paul uses is found earlier in this letter; the verb ἀναπαύω (anapauo--to grant relief, to cause one to rest) was used from Homer down and means to cause or permit one to cease from any movement or labor in order to recover and collect his strength.

17. It is used in a few places to refer to normal bodily rest (Matt 26:45; Mk. 6:31), but most of the usages have to do with a state of calm, refreshment, and comfort that comes from believers encouraging one other through love, applications of doctrine, and fellowship.  ICor 16:18; IICor 7:13
18. The term translated as heart in the New American Standard version is the Greek noun σπλάγχνον (splanchnon--inner parts, the place of emotions), which deals with the unseen, internal, mental, and emotional core of a person
19. While Paul could have used another term, he uses a term here that deals with the depths of one’s inner person, the seat of emotions and affections; the noun can be understood by metonymy to refer to the emotional impact on the whole person.

20. Paul has already identified Onesimus with his own emotions, so to welcome Onesimus would be to welcome and provide encouragement for Paul’s own heart.  Phm. 1:12

21. Thus, Paul asks Philemon to do for him what he has previously done for others by applying in their direction (Phm. 1:7); Paul wants Philemon to demonstrate his usefulness to the apostle by accepting and receiving Onesimus just as he would receive Paul himself.
22. The three imperatives that Paul uses address the impact on the three men involved in this situation.

a. The command to receive Onesimus deals with the impact on the runaway slave.  Phm. 1:17

b. The command to charge any debt to Paul emphasizes the impact on Philemon.  Phm. 1:18

c. The final imperative deals with the emotional impact of Philemon’s application of Paul himself.  Phm. 1:20

23. While it may only be implied (and it seems to be), it would surely refresh Paul and encourage him emotionally if Philemon sent Onesimus back to Paul to serve the gospel on behalf of Philemon.  Phm. 1:13  

24. The concluding prepositional phrase in Christ is parallel to the previous phrase in the Lord and reinforces the reality that Paul, Onesimus, and Philemon all served the same master.
25. It is in union with Christ and in that sphere that each believer is to live out the realities of the Christian way of life.
1:21 Having confidence in your obedience, I write to you, since I know that you will do even more than the things I am asking.  {pei,qw (vpranm1s) to persuade, to convince, being convinced; circumstantial participle--h` u`pakoh, (n-df-s) lit. a hearing under, compliance, obedience--su, (npg-2s) of you; subjective genitive, Philemon provides obedience--gra,fw (viaa--1s) I am writing; epistolary aorist--su, (npd-2s) to you; indirect object--oi=da (vpranm1s) knowing; since I know; causal participle--o[ti (ch) introduces content of Paul’s knowledge--kai, (ab) ascensive; even--u`pe,r (pa) marker of degree; more than, over and above--o[j (apran-p) which things--le,gw (vipa--1s) I say; in context, the things I am asking--poie,w (vifa--2s) you will do}
1:22 Now, at the same time also prepare me a lodging, for I hope that through your prayers I will be given to you.  {de, (cc) introduces an additional request--a[ma (ab) 10X, adverb; marks simultaneous occurrence--kai, (ab) adjunctive; also--e`toima,zw (vmpa--2s) to cause to be ready, to prepare--evgw, (npd-1s) for me; dative of advantage--xeni,a (n-af-s) 2X, hospitality, or a place to show hospitality; in the New Testament only used of lodging--ga,r (cs) for, introduces reason for his request--evlpi,zw (vipa--1s) I hope--o[ti (cc) that; introduces content of his hope--dia, (pg) through, intermediate agency--h` proseuch, (n-gf-p) the prayers--su, (npg-2p) of you; subjective genitive; note plural; believers are praying--cari,zomai (vifp--1s) to give freely or graciously; divine passive; God will deliver Paul by means of their prayers--su, (npd-2p) to you all; indirect object}
Exposition vs. 21-22

1. Having addressed the main purpose in writing, Paul now moves to the final elements that will serve to conclude this brief letter.
2. The conclusion contains four distinct elements that include the following:

a. Paul’s expression of confidence in Philemon.  Phm. 1:21
b. An indication that Paul plans on visiting in the future.  Phm. 1:22
c. Greetings from those with Paul.  Phm. 1:23-24
d. The closing benediction.  Phm. 1:25

3. The fact that there is no conjunction or particle that connects this with the previous verse suggests that Paul has paused and now begins the conclusion to his letter.

4. Paul begins verse 21 with a perfect participle of the verb πείθω (peitho--to persuade, to convince), which first means to appeal to someone with the intention of persuading them to come to a certain conclusion.

5. The goal of persuasion is to cause someone to come to a particular point of view or adopt a particular course of action. 
6. The verb is found in the perfect tense, which emphasizes the present result of some past action or actions; in this case, Paul’s history with Philemon, his knowledge of his commitment to the cause of Christ, and his applications toward others form the basis for Paul’s confidence.
7. In fact, it is the last of these reasons that is the most important; Paul’s confidence was not placed specifically in Philemon, but in his reputation for application and obedience.

8. The noun ὑπακοή (hupakoe--lit. to hear under, obedience, compliance) denotes the state of being in compliance with something or being obedient to something.

9. The use of this term has bothered some interpreters since Paul has stated that he does not intend to use his apostolic authority to order Philemon to obey his wishes, so there is nothing for Philemon to obey.  Phm. 1:8-9
10. While it is true that Paul has not asserted his authority (but indicates that he is comfortable doing so), he still uses three imperatives to instruct Philemon with regard to this situation.  Phm. 1:17,18,20
11. Therefore, the language of obedience should not be a problem here since Paul is still the spiritual authority and has issued some requests or softened commands; this means that Philemon still has some obligation to do as Paul asks.
12. As was the case in verse 19, the aorist of the verb γράφω (grapho--wrote) is an example of an epistolary aorist, which views the action from the standpoint of the recipient as he reads the letter.
13. Paul continues with a second participle from the verb οἶδα (oida--know), which should be understood to have a causal force; the causal participle provides the cause or basis as to why Paul was able to write with such great confidence. 

14. It is followed by the conjunction ὅτι (hoti--that), which introduces the content of Paul’s knowledge about Philemon.

15. Paul believes that Philemon will not only do what he has asked in this letter but will apply at a higher level than Paul has requested.
16. The prepositional phrase that follows begins with ὑπέρ (huper--more than), which is used with the accusative case as a marker of degree beyond that of something else; it has the idea of going over and above what is asked.

17. The accusative object of the preposition is actually a plural of the relative pronoun ὅς (hos--who, which, what) and references the things that Paul has directly requested regarding Onesimus.

18. The conjunction καί (kai--and, also, even) precedes the prepositional phrase and should be understood in an ascensive sense, which heightens the force of the prepositional phrase and means even more than the things I say.
19. This bold statement has led interpreters to wonder what Paul has in mind since he does not provide any explanation of what more Philemon might do.

a. Some propose that it means Philemon would provide an even more charitable reception for Onesimus than Paul envisions.

b. Some believe that it may have to do with how Philemon accepts and treats Onesimus not only in the household, but in the larger setting of the local church.
c. Several suggest that the most obvious alternatives are that Philemon might set Onesimus free, or that he might send Onesimus back to Rome in order to continue to serve Paul.

d. It does seem most logical to recognize that what Paul has requested or commanded involved Philemon accepting Onesimus as he would Paul, honoring him as he would Paul, and treating him as a beloved brother in Christ in the local church.

20. While large number of interpreters seem convinced that Paul uses this language to help Philemon consider the matter of manumitting Onesimus, this would mean that Paul was somehow reticent to make a further request of Philemon.

21. However, Paul was certainly not one who was afraid to speak his mind; in fact, he has placed a significant amount of rhetorical pressure on Philemon to comply with his expressed wishes.
22. While it bothers a number of modern scholars, there is no indication in any of Paul’s writings that he believed slavery should be abolished; rather, Paul always worked inside the existing social and political framework in the Roman Empire.
23. Telling the believing slaves in Corinth (and likely in all other churches) that they should take their freedom if it was offered is not the same as advocating for the abolition of slavery.  ICor. 7:21-22
24. However, if Philemon does everything Paul requests in this letter, the only two things that would seem to be beyond that would involve either returning Onesimus to Paul (with or without any legal status change), or setting Onesimus free.
25. Paul goes on in verse 22 to inform Philemon that he intends to visit Colosse at some point in the future and intends to stay with Philemon.
26. The adverb ἅμα (ama--at the same time) is used to mark simultaneous occurrence; when Philemon receives this letter and Tychicus (who carried it), he would likely prepare a place for Tychicus to stay.

27. Since he would have to prepare one room upon Tychicus’ arrival, Paul uses the conjunction καί (kai-also, in addition) in an adjunctive way to indicate an additional request.
28. The Greek noun ξενία (xenia--hospitality) denotes the matter of showing hospitality or entertaining a guest; however, in the New Testament it is only used twice and both refer to the lodging in which the guest stayed.  Acts 28:23
29. At this point, the personal part of the letter to Philemon ends and Paul widens the scope to include those in the local church; this is seen in the switch to the second person plural pronoun σύ (su--you all) attached to the term prayers and in the dative case at the end of the verse.
30. Since this letter was written approximately a year before the letter to the Philippians, Paul does not express the same confidence in his release that he does with the Philippians.  Phil. 1:19,24-25

31. As such, he uses the verb ἐλπίζω (elpizo--to look forward to something, to hope) to express what he hopes will happen; he does not have the same certainty that he would a year later.

32. In fact, when Paul uses this verb to speak of his future plans, it has more of an element of uncertainty than it does in other theological contexts.

33. As he did in the letter to the Philippians, Paul links his release from prison to the intercessory prayers of the believers in his canon.  Phil. 1:19

34. It is evident that Paul understands that the church in Colosse (like the other churches) was praying for his release; he had no doubt been informed by Epaphras.
1:23 Epaphras, my fellow prisoner in Christ Jesus, greets you,  {avspa,zomai (vipn--3) to recognize, to greet, welcome--su, (npa-2s) you, Philemon--VEpafra/j (n-nm-s) 3X, Epaphras--o` sunaicma,lwtoj (n-nm-s) 3X, lit. taken with  a spear; fellow captive, fellow prisoner of war; apposition to Epaphras--evgw, (npg-1s) of me, genitive of association--evn (pd) in--Cristo,j (n-dm-s) Christ, Messiah--VIhsou/j (n-dm-s) Jesus}
Exposition vs. 23
1. Paul now moves to the next element as he concludes this letter; as in his other letters, Paul closes with words of greeting from those with him.
2. This is consistent with the standard epistolary (writing of letters) practice of Paul’s day, when greetings were often conveyed at the end of a letter.
3. Paul begins verse 23 with the verb avspa,zomai (aspazomai—greet), which means to engage in the hospitable recognition of others with varying degrees of intimacy.
4. This verb does not merely mean to greet someone in a casual or perfunctory way; it literally means to wrap the arms around someone and embrace him or her.

5. In the book of Romans it is coupled later with the command to offer a holy kiss, which indicates a real expression of Christian intimacy that should characterize the believers within the royal family.  Rom. 16:16

6. These greetings are not merely designed as a casual way of saying “hi” to someone; rather, they are an expression of the solidarity and love that believers in Jesus Christ should demonstrate toward one another.

7. All believers should be encouraged when they recognize that others are concerned enough to think about them; one personal way to acknowledge this interest in other believers is to send them greetings. 

8. The first believer Paul mentions is Epaphras, which is a contracted form of Epaphroditus; however, one should not confuse this man with the man the Philippians sent to Paul later in his imprisonment.  Phil. 2:25

9. Epaphras was with Paul during the first part of his first Roman imprisonment, while Epaphroditus did not arrive in Rome until closer to the end of Paul’s imprisonment.
10. From what Paul writes in Colossians, Epaphras was the communicator who brought the gospel to Colosse, so it seems appropriate that he would be mentioned first since Philemon likely knew him.
11. He was the believer who evangelized that region (Col. 1:7); additionally, he continued to do a significant amount of work in the Lycus Valley, which included churches in Laodicea, Hieropolis, and his own town of Colosse.  Col 4:12-13
12. The term Paul applies to this man is συναιχμάλωτος (sunaichmalotos--fellow captive); the verb αἰχμαλωτίζω (aichmalotizo—lit., taken with a spear, take captive) means to cause someone to become a prisoner of war.
13. That term is used only three times in the New Testament but is not from the same family of words that Paul uses to describe his physical captivity.
14. The de,smioj (desmios—lit., a binding, a fetter) family of words refers to that which binds someone, a fetter or bond (Acts 16:26); the cognates are used of those that are bound (prisoners, captives; Matt. 27:15) and the place where those that are bound are kept (prison).  Acts 16:26
15. However, the family of words that Paul uses here is only used twice in the literal sense of being captured in warfare (Lk. 21:24; Rev. 13:10); all other usages of this family of words are found in figurative contexts.  Rom. 7:23; IICor. 10:5; Eph. 4:8; IITim. 3:6
16. It is very unlikely that the term is to be taken literally to mean that Epaphras was actually imprisoned with Paul; the same is true of Andronicus and Junias (Rom. 16:7) and Aristarchus.  Col. 4:10

17. In this case the prepositional phrase that follows (in Christ Jesus) mandates that this be understood in a figurative sense of those that were not physically imprisoned.

18. Friberg suggests that the term be understood figuratively of those who shared in the difficulties of Paul’s imprisonment for the cause of Christ. 

19. Paul applied the term to only a few people; these people were honored because they were like Paul in that they had voluntarily made themselves captive to the Lord’s will.
1:24 as do Mark, Aristarchus, Demas, Luke, my fellow workers.  {Ma/rkoj (n-nm-s) 8X, Mark-- VAri,starcoj (n-nm-s) 5X, Aristarchus--Dhma/j (n-nm-s) 3X, Demas--Louka/j (n-nm-s) 3X, Luke--o` sunergo,j  (ap-nm-p) the fellow workers; apposition to the four names--evgw, (npg-1s) genitive of association; common with the sun prefix}

Exposition vs. 24

1. Although the verb ἀσπάζομαι (aspazomai--greet) is not repeated, it govern the names found in verse 23.
2. All four men that Paul mentions also appear in the final greetings to the letter to the church in Colosse.  Col. 4:10,14
3. The next one sending his greetings is John Mark; John is actually his Jewish name and Mark was his Roman name.
a. His mother’s name was Mary, with whom he apparently lived in Jerusalem.  Acts 12:12

b. The fact that his father is not mentioned has led most to conclude that he was probably dead.

c. The description of the house to which Peter went included the fact that the house was gated, and it was of sufficient size to accommodate a sizeable gathering.  Acts 12:12
d. His mother’s house in Jerusalem seems to have been a known gathering place for believers since Peter went there immediately following his miraculous release from prison.  Acts 12:5-12

e. This would suggest that John Mark came from a relatively wealthy family.

f. This seems to be confirmed by the fact that his cousin Joseph/Barnabas was also a man of some wealth.  Acts 4:36-37
g. It appears that John Mark had been converted to Christ under the ministry of Peter (IPet. 5:13); he and his mother were already believers in 44 AD.
4. It is clear that John Mark had a pretty good reputation among believers since he was chosen to accompany Barnabas and Paul when they returned to Antioch.  Acts 12:25

h. It seems likely that his relationship with Barnabas influenced Paul and Barnabas’ decision to take John Mark with them when they embarked on their first journey.  Acts 13:2-3,5
i. The term Luke uses to describe his place on the team was ὑπηρέτης (huperetes--lit. an under rower), which denoted one who acted under orders and who functioned as a helper in some subordinate capacity.
j. Ramsay has observed that Luke’s casual reference to John in verse 5 is designed to deemphasize the importance of John Mark; in view of what would happen later, it is clear that he was not essential to Paul’s mission.

k. Since he had not been commissioned by the Spirit and had not been formally delegated by the Church, he was apparently chosen by Paul and Barnabas for their own reasons.
5. Although there has been significant speculation was to what his work entailed, there is not any real evidence to support any specific view.
6. The next time John Mark is mentioned is later in Acts 13, where Luke simply states that John Mark departed from Paul and Barnabas and returned to Jerusalem.  Acts 13:13
7. Why John Mark departed from the team is never addressed; however, there have been a number of potential suggestions advanced to explain his departure.
a. Some have suggested that he became homesick, that he became concerned for his mother, or that he simply had the desire to rejoin Peter in Jerusalem.
b. Ramsay has concluded that Paul contracted an illness in the low-lying region of Perga in Pamphylia (perhaps malaria) and traveled to the highlands of Antioch in Galatia.
  
c. This is deduced from his comments in Galatians, which indicate that Paul had a significant physical problem or illness when he initially evangelized the province of Galatia.  Gal. 4:13-14
d. What is clear from Luke’s account is that Paul was gradually assuming more authority and was becoming the more important figure; did Mark react to his cousin Barnabas being forced into a lesser role?
e. Since Mark was likely from a wealthy family, he may not have been prepared for the rigors, deprivations, opposition, and persecutions that accompanied Paul’s mission.  Acts 13:8,45, 14:5,19
1.) In that regard, Luke does not elaborate on the journey from Perga to Antioch, so one may not understand the difficult nature of that journey; Antioch was between 115 and 150 miles to the north, depending on the route.  Acts 13:14 
2.) Although three routes have been proposed for that journey, all were relatively difficult, were often frequented by bandits, and all involved crossing the Taurus Mountains.
f. The final suggestion is that Mark had a serious issue with Paul’s insistence on a gospel that essentially invalidated circumcision and the Mosaic Law; he objected to the offer of salvation to the Gentiles based on faith alone.
8. While none of these can be conclusively proven, it may have been a combination of things; however, what is clear is that the his departure was serious enough for Paul to view this as a significant betrayal.  Acts 15:38
9. What is also clear is that by the time Paul writes Colossians and Philemon the rift between John Mark and Paul had been resolved; Paul speaks favorably of him in his final letter to Timothy.  IITim. 4:11

10. The fact that he is mentioned here and in Colossians indicates that Paul and Mark had been reconciled (and probably Paul and Barnabas); in a letter that emphasizes reconciliation, the appearance of Mark’s name is significant.
11. The next man sending his greetings is Aristarchus, a Jew whose name means best ruling or best prince; this man was from Thessalonica in Macedonia.  Acts 20:4

12. He is first introduced in the book of Acts in connection with the riot that had been instigated by Demetrius in Ephesus; along with Gaius he is referred to as Paul’s traveling companion.  Acts 19:24ff.

13. It appears that the mob could not find Paul, so they seized two of Paul’s fellow workers; no doubt they seized them in order to gain information about Paul’s whereabouts.
14. Aristarchus and Gaius were in a dangerous position at the mercy of a mob; this lasted for over two hours until the city clerk was finally able to reason with the mob and persuaded the crowd to disperse.  Acts 19:35-41
15. Although it is difficult to tell when Aristarchus joined Paul following the incident in Ephesus, he was apparently Paul’s almost constant companion.

16. He was with Paul when he returned to Macedonia; he and his companions went ahead of Paul to Troas where they rejoined Paul on his trip to Jerusalem.  Acts 20:4
17. He disappears from the narrative until the time Paul boarded a ship for the trip to Rome; at that time he again joins Paul.  Acts 27:2

18. He is mentioned in two of the Prison Epistles, where Paul indicates that Aristarchus shared in his imprisonment; this does not mean that he was imprisoned, but remained with Paul and ministered to his needs.  Col. 4:10

19. According to tradition he was martyred during the persecution of Nero (c. 64-68 AD).

20. The next man sending his greetings is Demas, whose name means popular; it is possible that he also hailed from Thessalonica.
21. Almost nothing is said of him, but he is present in Rome at the time Paul writes Colossians and Philemon; like many others, he is identified as one of Paul’s fellow workers.  Phm. 1:24

22. The one piece of information that is available about Demas is a sad one; Paul indicates that Demas failed to practice the doctrine of separation and succumbed to the love of the present age.  IITim. 4:10; IJn. 2:15-17; Rom. 12:2
23. The last man Paul mentions is Luke, who is only mentioned by Paul three times; although Luke wrote the gospel bearing his name, the book of Acts, and the letter to the Hebrews, he never mentions his own name.

24. Although it has been debated, it is evident that Luke was a Gentile; he is distinguished from those of the circumcision in the book of Colossians.  Col. 4:11,14

25. From the available evidence, it appears that Luke was a Macedonian, who likely came from the city of Philippi; he seems to demonstrate some pride in that city since he identifies it as the leading city in Macedonia.  Acts 16:12
26. Although there are a number of Roman colony cities mentioned in the Bible (there are at least seven in the book of Acts), Philippi is the only one Luke identifies as a Roman colony.

27. There is no doubt that he spent some considerable time in Philippi since he remains there after Paul’s initial evangelization of that city.  Acts 16:40

28. He appears to have remained in Philippi for six years until Paul returned on his third journey (Acts 20:5); at that time he rejoins Paul in Macedonia and accompanies him to Jerusalem.  Acts 21:17
29. Paul explicitly identifies Luke as the beloved physician; in that regard, there have been a couple of works that document that unusual amount of medical language that is found in the gospel of Luke and the book of Acts.
1:25 The grace of the Lord Jesus Christ be with your spirit.  {Supply an optative of eimi; may the grace be with you--h` ca,rij (n-nf-s) the grace--o` ku,rioj (n-gm-s) ablative of source--VIhsou/j Cristo,j (n-gm-s) Jesus Christ; genitive of apposition--meta, (pg) with, in the company of--to, pneu/ma (n-gn-s) the spirit; the human spirit--su, (npg-2p) of you all; possessive genitive}
Exposition vs. 25

1. Paul now closes this letter with a benediction that he used in varying forms to close nearly all his letters.  ICor. 16:23; IICor. 13:14; Phil. 4:23
2. Since the verb is consistently elided in these benedictions, there has been some debate as to whether one should read this as an indicative promise, or as an optative wish/prayer.
3. Its placement at the end of letters would support the sense of a wish, but that wish is also qualified by the confidence that God will provide that which Paul desires.
4. The benediction focuses on the specific matter of grace, which forms an inclusio with his opening statement at the beginning of this letter.  Phm. 1:3
5. The fact that Paul attributes the grace to the Lord Jesus Christ indicates that Jesus Christ has the authority to bestow grace on His Church; He is not only the perfect example of grace, He is the source of it.  Jn. 1:14,18
6. Paul does not make any statement about that grace here, but there are two parallel passages that point to the grace He demonstrated in the Incarnation.  Phil. 2:5-8; IICor. 8:9
7. That grace involved humbling Himself, suffering on behalf of God’s plan, offering Himself for the sins of others, and being obedient to the point of death.
8. There is no question that Paul desired for Philemon and those in that local church to experience this same grace and power in their Christian lives.  
9. Paul closes with an unusual phrase; in the place of the more generic with you all Paul provides the more emphatic phrase with your spirit.
10. It should be understood that the singular term spirit is a distributive singular, which indicates that the grace of Christ is to be with the spirit of each believer in Colosse; this is based on the fact that the pronoun that follows is a plural.

11. Although Paul is referencing the human spirit, the new man in which the doctrine resides, some indicate that this phrase may be the equivalent of with you personally.
12. There can be little doubt that Paul was aware of the trichotomous (comprised of three parts) nature of believers (IThess 5:23), with the regeneration of the human spirit distinguishing them from dichotomous unbelievers.  ICor. 2:14

13. However, since the spiritual part of the believer is referred to as the inner man, this expression likely emphasizes the matter of the spiritual intimacy that God desires to have with His people.

14. One cannot read this letter and help but wonder how Philemon actually responded to this letter and the return of Onesimus.

15. The majority agree that this letter only survived because Paul successfully convinced Philemon to forgive Onesimus and welcome him back into his household and the local church in Colosse.

16. Although Petersen accepts the idea that Philemon responded affirmatively to Paul’s requests, for some reason he concludes that Philemon would have been excommunicated from the local church if he did not comply; at least he admits that is only his opinion.

17. It does not appear that Paul made the visit to Colosse upon his release from prison since it is evident that he and Timothy traveled immediately to Ephesus.  ITim. 1:3
18. Additionally, when Paul departed Ephesus and placed Timothy in charge of that church, he stated that he left there to go to Macedonia, which was situated to the northwest of Ephesus; while it is possible, it seems unlikely that he would have traveled toward Colosse, which was southeast of Ephesus.
19. Since there are so many unknowns in regard to Paul’s itinerary after the first Roman imprisonment, other interpreters have advised caution against assuming facts not in evidence (certainly against assuming excommunication) and admit that we simply do not know how this was resolved.

20. If Paul was correct in his assessment of Philemon, there is the very real probability that he did more than Paul explicitly asked and returned Onesimus to the service of Paul.  Phm. 1:21
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